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Vill PREFACE. 


for any such discipline. It is necessary, therefore, in the 
perusal of their controversial writings to be on our guard, 
and to notice, in any particular case, whether the mind of 
the writer is likely to have been influenced in his statements 
by any such bias. It must be remembered, moreover, that 
no individual author can be considered as evidence for the 
state of the universal Church, unless we have sufficient 
proof that he had means of knowing the condition of the 
whole Chureh, and unless we can gather that, being so 
qualified, he intends to speak thus largely. 


Again, when not writing controversially, if we are aware 
that they laboured under any particular prejudice or bias, 
either towards any particular opinion or state of feeling, or 
against any particular class or individual, which is liable to 
affect their statements,—then likewise we must view them 
with caution. 


On the other hand, when we have no evidence of any 
circumstance likely to pervert their perceptions, or to exag- 
gerate their statements, it is obvious that they must be 
taken at their full value. 


3. We use the Fathers as evidence of the doctrine which 
was taught by the Church, in their own and preceding ages. 
And here some of the remarks just made will apply again. 
The Fathers, like all other writers, sometimes state their 
own individual opinions, or the views of doctrine which 
prevailed in the sect or party to which they were attached, 
or in the particular part of the Church in which they were 
placed, or in the age in which they lived: at other times, 
and more frequently, the doctrines of the whole Church, in 
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inquiry and learning, and lived nearer to the localities of the 
sacred events than we do,—they had advantages which we 
do not possess. When, therefore, several or many of them 
concur in giving one uniform meaning to particular passages 
of Seripture, the evidence becomes yery strong that they 
had the right interpretation: and even where only one 
writer gives any assistance upon any particular text, we 
shall frequently see reason for accepting his acceptation of 
it in preference to more modern suggestions. At the same 
time it is necessary to bear in mind, that most of them 
knew nothing of the original language of the Old Testa- 
ment; and that they are often only applying passages 
according to the prevalent habit (countenanced indeed by 
our Lord and his Apostles, but carried to various degrees 
of excess by most of the early writers) of seeking for mys- 
tical accommodations: and we must distinguish between 
application and interpretation. 


Now these methods of employing the writings of the 
Fathers are @ priori so obvious and so unobjectionable, that 
few writers of any credit object to the principle: but as 
the results of the application of the principle are highly 
inconvenient to those who have rejected the doctrine or 
discipline universally upheld in the primitive ages of the 
Church, two lines of argument have been taken to nullify 
this application. And as they have been lately revived in 
various ways, and particularly by the re-publication of the 
work from which most of them have been derived, viz. 
Daillé’s Treatise on the Right Use of the Fathers, 1 have 
thought proper to notice them in that brief manner which 
the limits of a preface permit. Some, indeed, of the ob- 
jections brought forward ought to be considered as simply 
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and popular treatises of writers of note were often altered 
in transcribing ; just as we, in these days, re-publish popu- 
lar books with omissions and alterations suited to the 
change of times, or to the shade of difference between our 
own views and those of the writer: and for that reason 
works of that description, however useful for devotional 
reading and instruction, must be brought forward in con- 
troversy with more caution than others, and sometimes set 
aside altogether. In short there is need of judgment and 
discrimination in the use of the Fathers; and that is the 
whole amount of this difficulty. With regard to the diffi- 
culty of understanding them, that is of course a matter of 
degree, dependent upon the acquaintance of the student 
with the original languages, as used in the age and country 
of the writers, upon his acquaintance with Church history 
and the state of controversy, upon the degree of prejudice 
or false doctrine with which his own mind is imbued: but 
I do not think that they present nearly so much difficulty as 
the Platonical writers, which many persons study with great 
interest. As to the Fathers giving the opinions of others 
without intimating that they are so, that is no more than 
St. Paul himself does; and it very seldom occurs. So no 
doubt, like all other persons, they modify their views and 
occasionally change them, as they grow older: but that is, 
for the most part, only in subordinate matters, and it is 
very rarely that the circumstance presents any practical 
difficulty. Finally, that men whose name has become great 
amongst posterity were in a minority in their own age, is no 
doubt true in some instances: but when it is so, it can be 
ascertained, and must be allowed for; and when it cannot 
be ascertained it must not be surmised. And even where 
they were so, as in the case of Athanasius, they may be 
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accorded to them‘ Authority may be great without being 
infallible. Authority may have weighty influence upon the 
judgment without directly binding the conscience. 


These remarks and arguments are capable of being stated 
much more fully, and of being illustrated by instances 
throughout ; but to do so would require a separate treatise ; 
and it has been thought better to produce them thus na- 
kedly than to omit them altogether. 


It is proper to state that the editions of Irenzeus and of 
other Fathers referred to are chiefly the Benedictine : 
Clement of Alexandria is quoted in the edition of Klotz, 
and Eusebius in that of Zimmermann. 









































WHETHER CONSECRATED AT ROME. . aF 


over others, instead of being watched over by 
them ! 


One other point about this visit remains to he 
noticed. It has been supposed’ that Irenzeus went 
to Rome to be consecrated to the Church of Lyons, 
or that he was consecrated there. ‘That he went 
there for any such purpose is contrary to all the 
evidence we have, which specifies another cause for 
his journey, and does not hint at this. Massuet, 
indeed, argues, from Jerome’s relating his visit to 
Rome immediately before his ordination, as successor 
to Pothinus*, that the two must have an explicit 
connexion with each other; but the very connecting 
term postea, and the reason given with it, that 
Pothinus had suffered martyrdom, would rather 
appear to separate the journey with its cireum- 
stances, from the ordination with its reason. He 
likewise relies upon the request of the martyrs to 
Eleutherus, éyew oc avrov év wapabica’®; which he 
chooses to translate, ué ipsum ceteris anteponas. So 
very much to be drawn from one word, reminds one 
of Dodwell’s theories. The expression might, indeed, 
possibly have a force, which it is rather surprising 
that Massuet has overlooked. It might mean “ place 


7 By Quesnel (see Tillemont, tom. iii. just at the end of his 
account of Irenzeus); and by Massuet, Dissert. Pree. II. § 12. 

* See note ’, p. 8. 

* See note *, p. 10. 
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him by thy side,” which, if it had occurred to the 
French divine, he would probably have translated, 
* Klatum eum fac in eundem quem ipse tenes 
ordinem ;” * Make him a bishop like thyself.” But 
when we take it in connexion with the concluding 
clause, ev TOWTOLC av mapeineda, the phrase would 
appear to signify nothing more than, “Treat him 
with all respect.” 
| 

That he may have been consecrated when there, 
if Pothinus died in the interim, is not impossible ; 
for it has not been unusual, in all ages of the Church, 
for a bishop elect to be consecrated in the place 
where he happened to be at the time of his election. 
But there is no evidence for this; nothing, in short, 
but the presumption, that there was no other bishop 
in Gaul but the bishop of Lyons. And if there were, 
as is not improbable, bishops of Autun, of Arles, and 
of Vienne, at this time, then there was no motive 
whatever for having recourse to the bishop of Rome, 
at a period when, as is well known, the neighbouring 
bishops always filled up a vacancy, with the consent 
of the clergy and people, without having recourse to 
any higher or ulterior authority. But supposing that 
he was consecrated at Rome, it makes nothing what- 
ever for the supremacy of that see. I am willing to 
grant to it a much higher rank and authority than 
such a circumstance would vindicate for it. Igna- 
tius, when going to martyrdom, besought Polycarp 
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plete than that of any other patriarch of those times. 
I mention these circumstances to show that, at the 
time to which Eusebius refers, his archiepiscopal 
province must have been considerable. And as the 
ecclesiastical station of Irenzeus is described in the 
same terms, it almost amounts to demonstration, that 
he held a similar pre-eminence. The only difference 
is, that Ireneeus is said to have ruled the rapoiwKwy 
kara TadXiav, and the bishop of Alexandria those 
kar Adc&avdpnav. But this expression only shows 
that the Churches in Egypt emanated from Alexan- 
dria, and were permanently dependent upon it ; 
whilst those in Gaul emanated from no point within 
the country, nor were permanently dependent upon 
any one church. If any one should suppose that the 
term maporxia is used with regard to Alexandria in 
its modern sense of parish, and that Eusebius is 
speaking of the extent of the single diocese of 
Alexandria, I will only say, that that whole diocese 
contained only fourteen pastors, that the city con- 
tained sixteen churches*; and that Socrates, who 
wrote more than one hundred years after Eusebius, 
when describing the distinction of the pastoral charges 
in the diocese of Alexandria, merely says", that they 
were like wapowxiat: so that this word had retained 
its meaning of diocese even to that period. 


ad Bingham, IX. il. 6. 
* Fist. 1, 27, Eiciw bro riv aired wédw we rapoixia. 
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have “cultivated and enlightened the Celtic nations'.” 
And in consonance with this there is a tradition ’, 
though of comparatively recent date, that he sent a 
priest and deacon as missionaries to Besancon, and a 
priest and two deacons to Valence, in Dauphiné. 
The circumstance is very probable in itself, and 


Galatia. Theodoret. Dial, i. p. 33. ed. Sirmond :—Eipnvaiog rij¢ 
LoAvedprov éwWackadiag anj\avoey* éyeydvet d€ gworio Tadaray 
TaV Earepiuy. 

‘ Id. Her, Fab. p. 189. Tove pévrot roy radatéy aipéoewy 
pidovg éx rév wakawy rijg éekAnolag diWacxadwy ovvédeka, 
‘loverivuv rov gidorégov Kai jpedprupoc, kai Eipnvaiov rov rit 
Ké\ruwa kai yewpyijcarroc cal gwricavrog EOyn. 

* Anonymus auctor marlyrii 8. Ferreoli presbyteri, et Ferruc- 
cionis diacont, ac sociorum ejus, apud Surium, tom. viii. ad diem 16. 
Junii. Eodem tempore quo summus Sacerdos et Martyr Ecclesiz 
Lugdunensis, 8, Irenzeus Episcopus Christi, lumen zternum et 
splendor justitiz, publice suam praedicationem in Galliis dederat, 
et assidue verbum Domini nostri Jesu Christi gentibus declararat, 
Sanctum Ferreolum Presbyterum, et Ferruccionem Diaconum ad 
Vesunsensem civitatem vere ut fundamentum fortissimum ad 
fundandam supra petram Christi Ecclesiam misit ; et sicut angu- 
laris lapis sponsi ccelestis, et ut margaritze resplendentes fulge- 
bant, per quos nomen zternum et splendor glorie gentibus, que 
in tenebris jacebant, coruscaret ; ut eorum preedicatione ad Bap- 
tismatis gratiam convolarent in quibus erat mira virtus Christi. 
In verbo enim et sapientia strenul, vultum angelicum et Domini 
servitutibus aptum manifeste populis demonstrabant. Augebatur 
Catholica fides, letabantur de confuso et victo diabolo quotidie 
Christiani ; qui derelinquentes idola, sequebantur Christi vestigia. 
Similiter Sanctus Irenzus Felicem Presbyterum, Fortunatum, et 
Achilleum Diaconos, ex suo latere ante gloriosum martyrium 
suum Valentiam dirigit in urbem: quibus ingressis, talem 
Dominus athletis suis contulit gratiam, ut illa Paganorum multi- 
tudo, quz in tenebris jacebat, eos plenissimo affectu diligeret. 
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him into schism is variously related by ancient 
writers. Eusebius simply says* that he indulged 
in speculations of his own at variance with truth. 
Theodoret* stated that he was entangled in the 
errors of Marcion and Valentinus; but if he had been 
so at that time, it appears most probable that Ire- 
neeus would have noticed the errors themselves even 
more prominently than the schism which accom- 
panied them. A more probable account is that given 
by the ancient author whose addition to one of Ter- 
tullian’s works is commonly printed with it*, that 
*he wished covertly to introduce Judaism ;” and in 
particular, that “he insisted on the observance of 
the paschal season on the fourteenth day of the 
moon, according to the law of Moses ;” with which 
agrees what Pacian says’, “that he was a Greek, and 
that he adhered to the Montanists;” for the Mon- 
tanists, having arisen in Asia Minor, celebrated that 
season at the same time as the other Christians of 
that country, i.e. with the Jews. So that his schism 
probably consisted in this, that having come from 
Asia, he wished to raise a party favourable to the 
Asiatic practice, or, at least, declined to conform to 
that of Rome. And we can imagine how earnestly 
Irenzeus would press him to conform to the usages 
of the Church in which he sojourned; a thing he 
could do with so much greater authority, inasmuch 


* Ibid, 15. * Her. Fab, 1, 23, 
* Tertull. de Prescript. 53. ” Epist. 1. 
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culiar opinions*, His peculiarity is distinctly speci- 
fied, viz, that he taught that God was the author of 
evil. To avoid this conclusion, Marcion had taught 
two first principles—the one of good, the other of 
evil. It was probably in combating this error that 
Florinus had insisted on the unity of God, and of 
his providential government, which he had expressed 
by the term povapyia, and, from opposing one heresy 
with zeal too ardent for his judgment, had fallen 
into the opposite one. Irenaeus, upon hearing of the 
fall of his former acquaintance, felt an earnest desire 
to restore him, and accordingly wrote to him, endea- 
vouring, as it would appear, to explain the true 
notion of the povapyia of God, and especially to 
combat his peculiar error. A fragment of this letter 
is preserved by Eusebius *, and printed * at the end 
of the best editions of the works of Ireneus. In it 
Trenzeus represents to him how much at variance 
his opinions were with those of the Church; how 
impious in their tendency; how far beyond what 
any excommunicated heretic had ever taught; how 
much opposed to apostolical tradition: and he ap- 
peals to him from his own remembrance of the 
teaching of Polycarp (whom they had mutually re- 
verenced), and from his published epistles, how 
shocked that blessed martyr would have been if he 
had heard such blasphemies. 


* Euseb, V. 15. * Hist. Eecl, V. xx, 2—4, 4 Fragm. il. 
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_oeteetee igeaegeneaea remains of this 

‘ticular treatise, it is highly probable that it formed 
LLIN ARR some sort, 
remained entire, and upon which the reputation of 
Trenzeus, as a controversial writer, altogether rests. 
To that I will now direct my attention. 





The Gnostic theories had risen in the East, and 
from thence had early spread to Rome; whither 
came, in succession, most of their eminent teacliers. 
It is not my purpose to give a full account of them. 
This has been done by the late Dr. E. Burton, in his 
Bampton Lectures, “ On the heresies of the apostolical 
age,” and the notes appended to them. I shall, how- 
ever, give in detail Irenzeus’s account of them in a 
subsequent part of this work. The general principle 
of them all was to escape making God the author of 
evil, by making it to spring, by a species of chance, 
from some emanation indefinitely removed from the 
great First Cause. For this purpose, they imagined 
certain spiritual beings, more or less numerous, the 
first pair produced by the Supreme Being, in con- 
junction with an emanation from himself; the rest 
emanating, for the most part, successively from each 
pees. pair, and becoming more and more liable 

ifirmity as they were further distant from the 
Yrigin al, _ From one of the most distant they 

the a author of evil to have sprung, whom 

s the oreator of the world, and the god 
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There was another feature of the scheme, which 
served a further purpose. They pretended that the 
minds which inhabit human bodies are of two kinds, 
spiritual and carnal; that the carnal alone are the 
work of the Creator of this world, whilst the spiritual 
are emanations from the highest and purest order of 
spiritua] beings: that the carnal are readily con- 
taminated by the flesh and the world, and thence 
require restraint and law; whilst the spiritual are 
only placed in bodies for a time, that they may Anow 
everything, but incapable of contamination, and 
destined, after a period of exercise, to be taken up 
into the Supernal Fulness. By this theory the abs- 
tracted and mystical were flattered with the idea of 
spiritual superiority to their fellow-men ; whilst the 
worldly and sensual might keep up the highest pre- 
tensions, and yet wallow in the most revolting pro- 
fligacy. It was under this latter phase that Gnosti- 
cism first showed itself amongst the half-civilized, 
semi-Roman inhabitants of southern Gaul. In its 
more abstract and refined form it would have had 
no attraction for them; for the European mind is 
too plain and common-sense to follow subtilties. 
But its practical licentiousness found a fit nidus in 
the accompanying sensual disposition which marked 
the Romans of that age, and all who were tinged 
with their blood. It worked its way for some time 
in silence, till the attention of the bishop of Lyons 
was drawn to it by the seduction of Christian matrons, 
and by the influx of extraordinary impurity through- 
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the solicitations of a friend, who appears to have 
lived more in the heart of the mischief than him- 
self’. Who he was we are not told. That he had 
some pastoral charge is most probable, from the con- 
cluding portion of the preface to the first book, in 
which Irenzus speaks to his friend as having spiritual 
care of others, and as able, both by his station and 
by his abilities, to turn to the best account the hints 
he was able to furnish him. That the native, or at 
least customary, language of his friend was Greek, 
may be inferred from the work being in that lan- 
guage, and by the apology made for the imperfec- 
tions of the style; and altogether, it seems most 
probable that he was a bishop of one of the Greek 
colonies of southern Gaul. 


In the accomplishment of this work he no doubt 


® Adv. Her. I. Pref. 8. Ovx ére{nricece b€ wap’ iyuwy rey ex 
KeArot¢ dvarpyforvrwy, cai wept BapGapoy didAexrov ro m\etorov 
doxohoupévwy, \éywr réxvnr, ijy obk éuaBopev, ovre CUvapiy ovy- 
ypagewe, iv obk jokhoaper, ovre ka\Awriopdv AtLewy, ovre meOavd- 
THTa, iv OUK oldaper’ ad\ka Grdwc, kai dAnfwc, cal idwrikwe ra 
perc dydmne cot ypadévra, pera dyarne av mpoadéEn* Kal avroc 
avénoec avra rapa ceauT@, dre Kavwrepog Tor TYyYarwr, olovel 
oréppara Kal dpyac \aBwy wap’ huwy, kal vy r~@ Taree cov rov 
vow rt roku Kaprogopiaetc Ta Ot dhiywy dd huwv eipnpéva, Kai 
évvar@c mapaorihaec roic¢ pera cov ra acbevwe vg’ pov arxny- 
yeApeva. cal we iypeic EptdoryufOnpev, rdhac Cyroiyrdéc cov pabeiv 
THY yvapnv avrwy, ji) povoy car motioat gavepay, dAda kai 
Epddra dodvat wpd¢ TO Emtdekvverw abriy Wevdi* ovrw dé cal av 
piroriuwe roic Aowroic cuakovipoete, Kara riv ydpty ry vrd Tob 
Kupiov aol dedopérvny, etc ro pinkére Tapacvpecbat rovc dvOpwrove 
urd rij¢ Exeivwy mOavohoyiae, oven¢g ToLauTne. 
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tificate, which began about a. pv. 177. The other 
is, that in the same book the author mentions the 
translation of the Old Testament by Theodotion ’. 
Now that translation was not made till about a.p. 
184°. Irenzeus would not become acquainted with it 
immediately; so that we are driven towards the end 
of the pontificate of Eleutherus, who died a. p. 192, 
for the publication of the third book. The work 
appears to have grown upon the hands of the writer, 
and to have become more than twice as voluminous 
as when it was first planned®. The books were 
written separately, as he found his matter arrange 
itself, and the two first apparently sent first, 


’ ILL. xxi. 1. given at length in the chapter on the Canon, &c. 
of Holy Scripture. 

"See Epiphan. de Pond. et Mens. § 17. and the Alexandrian 
Chronicle, quoted by Massuet, Diss. II. § 47. 

* Book I. xxxi. 4. Cum igitur hac sic se habeant, quatenus 
promisi, secundum nostram virtutem inferemus eversionem ipso- 
rum, omnibus eis contradicentes in sequenti libro: (enarratio 
enim in longum pergit, ut vides :) et viatica quoque dabimus ad 
eversionem ipsorum, occurrentes omnibus sententiis secundum 
narrationis ordinem: ut simus non tantum ostendentes, sed et 
vulnerantes undique bestiam. 

“III. Pref. Misimus tibi libros, ex quibus primus quidem 
omnium illorum sententias continet, et consuetudines, et charac- 
teres ostendit conversationis eorum. In secundo vero destructa 
et eversa sunt qu ab ipsis male docentur, et nudata, et ostensa 
sunt talia qualia et sunt. In hoe autem tertio ex Scripturis in- 
feremus ostensiones, ut nihil tibi ex his, que praceperas, desit a 
nobis; sed et, praeterquam opinabaris, ad arguendum et everten- 
dum eos, qui quolibet modo male docent, occasiones a nobis acci- 
pias. Quz enim est in Deo charitas, dives et sine invidia ex- 
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followed by the three others at distinct inter- 
vals’. 


The general object of the first book is to give a 
full exposition of the Gnostic doctrines*. The first 
sistens, plura donat quam postulet quis ab ea. Memento igitur 
eorum que diximus in prioribus duobus libris; et hae illis ad- 
jungens, plenissimam habebis a nobis adversus omnes hereticos 
contradictionem, et fiducialiter ac instantissime resistes eis pro 
sola vera ac vivifica fide, quam ab Apostolis Ecclesia percepit, 
et distribuit filiis suis. Etenim Dominus omnium dedit Aposto- 
lis suis potestatem Evangelii, per quos et veritatem, hoc est, Dei 
Filii doctrinam cognovimus ; quibus et dixit Dominus: ‘ Qui vos 
audit, me audit: et qui vos contemnit, me contemnit, et eum qui 
me misit.’ 

"Ib. & [V, Preef. 1. Hune quartum librum, dilectissime, trans- 
mittens tibi, operis quod est de detectione et eversione falsae cogni- 
tionis, qaemadmodum promisimus, per Domini sermones ea, quae 
preediximus, confirmabimus. V. Pref, Traductis, dilectissime, 
omnibus hereticis in quatuor libris, qui sunt tibi ante hune a nobis 
editi, et doctrinis ipsorum manifestatis ; eversis quoque his, qui 
irreligiosas adinvenerunt sententias, aliquid quidem ex propria 
uniuscujusque illorum doctrina, quam in suis conscriptis reli- 
querunt; aliquid autem ex ratione, universis ostensionibus pro- 
cedente ; et veritate ostensa, et manifestato preconio Ecclesiz, 
quod Prophete quidem preconaverunt, quaemadmodum demon- 
stravimus, perfecit autem Christus, Apostoli vero tradiderunt, a 
quibus Ecclesia accipiens, per universum mundum sola bene cus- 
todiens, tradidit filiis suis ; questionibusque omnibus solutis, 
que ab hereticis nobis proponuntur; et Apostolorum doctrina 
explanata, et manifestatis pluribus, que a Domino per parabolas 
et dicta sunt et facta: in hoc libro quinto, operis universi, quod 
est de traductione et eversione falso cognominatz agnitionis, ex 
reliquis doctrine Domini nostri, et ex Apostolicis epistolis, 
conabimur ostensiones facere. 

71, Pref. 2. Kal, cadic dbvapec piv, rhe re yrapny abrar 
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seven chapters contain a detailed account of the 
system of Valentinus, who was at that time the most 
fashionable teacher of those doctrines. The eighth 
gives the Valentinian explanation of numerous pas- 
sages of Scripture, which they brought forward as 
corroborative of the truth of their system, although 
they did not pretend to rest it upon them; and the 
ninth refutes those explanations. The tenth points 
out the unity of Catholic doctrine, and the remain- 
ing chapters are occupied in exhibiting the disere- 
pancies of the various Gnostic sects and teachers. 


The object of the second book is to overthrow the 
system, both in its principle and in its details, by 
demonstrating its contradictoriness and impossibility’. 
The first nineteen chapters are occupied in the 
destruction of the system; the next five are a fuller 
refutation of their arguments in support of it than 
he had given in chapter nine of the first book; and 
the twenty-sixth, twenty-seventh, and twenty-eighth 


Ty viv wapadtdackdytwy, Aéyw Oi) THY wepi Trodepaiov, awav~ 
fiopa oveay rijc Ovaderrivov eyoXijc, ovvrépwe Kat cadwc dray- 
yedoopev. , 

* TI. Pref. 2. In hoe autem libro instruemus que nobis apta 
sunt, et que permittit tempus, et everteémus per magna capitula 
omnem ipsorum regulam: quapropter, quod sit detectio et ever- 
sio sententiz 1psorum, operis hujus conscriptionem ita titulavi- 
mus. Oportet enim absconditas ipsorum conjugationes, per ma- 
nifestarum conjugationum indicium et eversionem, Bythum dis- 
solvere; et quoniam neque fuerit aliquando, neque sit, accipere 
ostensionem. 
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Jay down certain rules for the proper study of the 
Scriptures. The rest of the book is taken up with 
a fuller consideration and refutation of particular 
opinions held by Gnostics. 


Ireneeus himself states it to be the object of the 
third book to confute the heretical system by Scrip- 
ture, as containing in writing the undoubted doc- 
trine of those apostles through whose preaching the 
economy of salvation was originally revealed, and 
from whom the Church received the doctrine she 
preached‘. But since the heretics appealed to tra- 
dition as interpreting Scripture, he likewise appeals 
to it in the second, third, and fourth chapters *°; and 
having shown that it is totally adverse to the here- 
tical doctrine, he returns to the argument from Scrip- 
ture ®, and carries it on by quotations briefly from 
the Old Testament, and more fully from the words 
of the evangelists and apostles, showing, to the end 
of the fifteenth chapter, that they knew but one 
God, and from thence to the end of the twenty- 
second chapter, that they taught but one Jesus 
Christ, truly God and truly man. The twenty-third 
is a refutation of Tatian’s opinion, that Adam was 
ngt sayed ; and the two last contain sundry general 
reflections. 


"See note '° above, p. 34. 
* See IIL. ii. 1. quoted in the chapter on T'radition, 
| So 


38 THE MANNER OF ITS COMPOSITION. 


Our author had confined himself in the third book 
for the most part to the testimony of evangelists and 
apostles; he informs us, that his object in the fourth — 
is to show that our Lord himself testified of only one 
God, his Father, the maker and governor of the 
world, the author of the old and new covenants, and 
the judge of all mankind’. He does not carry on 
his argument with much regularity, and it would be 
difficult to give any useful analysis of it. But he 
discusses, towards the end, in chapters thirty-seven, 
thirty-eight, and thirty-nine, the great question of 
the accountability of man, and the freedom of the 


will. 


In the preface to the fifth book *, he announces 
his intention of carrying on the argument by quota- 
tions from the writings of the apostle Paul, to show 
that the same God who had spoken to Abraham and 
given the law had in the latter days sent his Son to 
give salvation to human flesh; which he pursues in 


’ See LV. Praef. 1, quoted above, p. 35, and i, 1. Cum sit igitur 
hoc firmum et constans, neminem alterum Deum et Dominum 
a Spiritu preedicatum, nisi eum qui dominatur omnium Deus, cum 
Verbo suo, et eos qui adoptionis Spiritum accipiunt, hoc est, eos 
qui credunt in unum et verum Deum, et Christum Jesum Filium 
Dei; similiter et Apostolos neminem alium a semetipsis Deum 
appellasse, aut Dominum cognominasse; multo autem magis 
Dominum nostrum, qui et nobis preecepit neminem Patrem con-~ 
fiteri, nisi eum qui est in coelis, qui est unus Deus, et unus Pater, 

* See V. Pref. quoted above, p. 35. 
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the first eighteen chapters, dwelling particularly on 
the doctrine of the resurrection of the flesh (chap. 
7—14), and corroborating 5. Paul’s doctrine from 
other parts of Scripture. He is thence led to the 
object and end of the scheme of salvation by Christ, 
and the opposition to it by Satan (chap. 19—24), 
especially the great opposition to it through the 
agency of antichrist (chap. 24—30), and passes from 
the notice of the state of departed souls (chap. 31) 
to exhibit and confirm his opinion of the terrestrial 
reign of Christ and the righteous (chap. 32—35), 
concluding with the consummation of all things in 
the eternal felicity of the just. 


It will be seen by this slight sketch that the 
former part of the treatise is by far the most re- 
gular; and for this sufficient reason, that it was 
more completely studied and digested before it was 
written. In the latter books, he adheres but imper- 
fectly to the intention announced in the preface, and 
introduces much matter which was evidently sug- 
gested casually as he was writing, by some word or 
expression he found himself using. 


The work, as I have said, was written in Greek; 
but the greater portion of the original has been lost. 
What remains has been preserved by various authors 
in the form of quotations, In this way two-thirds of 
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the first book have come down to us; a few detached 
fragments in the latter half of the second; consider- 
ably larger and more numerous portions of the third; 
very little of the fourth, but copious extracts from 
the fifth, especially near the beginning. The whole, 
however, existed in the ninth century, as we learn 
from the testimony of Photius*. But, although we 
have lost the greater part of the original, an ancient 
Latin translation of the whole work has been pre- 
served to us. The precise antiquity of this version 
we are unable to ascertain; but the closeness with 
which Tertullian appears to follow it in many pas- 
sages ', and in particular his making the very same 


° In Bibliotheca, cod. 120. 

" Massuet, Diss, IT, §. 53. Quisquis Irenzeum Latinum eum 
Tertulliano contulerit, e vestigio deprehendet adeo hune vestigia 
illias premere, adeo verbis ipsis, verborumque figuris et ordini 
adhzerere, ut id unum sibi proposuisse videatur, paucioribus con- 
trahere, iisdem seepe servatis verbis, immixtis tamen pro more 
dicteriis, quae ille fusioribus exsequutus est. Sic [renzeus, lib, I, 
cap. xi. n. 3, Epiphanis sententiam referens, scribit: ‘ Est qui- 
dem ante omnes Proarche, proanennoétos, et inenarrabilis, et in- 
nominabilis, quam ego monotetem voco. Cum hac monotete est 
virtus, quam et ipsam voco henotetem. Hee henotes et monotes, 
cum sint unum, emiserunt, cum nihil emiserint, principium om- 
nium noeton, et agenneton, et aoraton, quam archem sermo 
monada vocat. Cum hac monade est virtus ejusdem substantia 
ei, quam et eam voco hen. He autem virtutes, id est, monotes 
et henotes, et monas, et hen, emiserunt reliquas emissiones AZo- 
num.’ ‘Tertullianus vero cap. 37. ‘ Est,’ inquit, ‘ante omnia 
Proarche, inexcogitabile et inenarrabile, quod ego nomino mono- 
teta. Cum hac erat alia virtus, quam et ipsam appello henoteta. 
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mistakes as the interpreter, (as for instance, in regard 
to the name of the heretic Epiphanes, which they 


Monotes et henotes, id est, solitas et unitas, cum unum essent, 
protulerunt, non proferentes, initium omnium intellectuale, 
innascibile, invisibile, quod sermo monada vocavit. Huie 
adest consubstantiva virtus, quam appellat unio. Hz igitur 
virtutes, solitas, singularitas, unitas, unio, c#teras pro- 
lationes /Eonum propagarunt.’ Ubi eadem verba, (nisi quod 
Greca quedam Latine vertuntur,) eadem styli barbaries, atque 
apud Irenzi interpretem occurrunt. Hie n. 5, ‘ Alii rursus 
ipsorum primam et archegonon octonationem his nominibus 
nominaverunt : primum Proarchen, deinde Anennoéton, tertiam 
autem Arrheton, et quartam Aoraton. Et de prima quidem 
Proarche emissum esse primo et quinto loco Archen; ex Anen- 
noéto secundo et sexto loco Acatalepton ; et de Arrheto tertio et 
septimo loco Anonomaston ; de Aorato autem quarto et octavo 
loco Agenneton.’ Tertullianus, cap. 25. totidem verbis: ‘ Primo 
enim constituunt Proarchen, secundo Anennoéton, tertio Arrheton, 
quarto Aoraton. Ex Proarche itaque processisse primo et quinto 
loco Archen ; ex Anennoéto, secundo et sexto loco Acatalepton ; 
ex Arrheto, tertio et septimo loco Anonomaston ; ex Invisibili, 
quarto et octavo loco Agenneton.’ Certe si e Greco immediate 
exscripsisset omnia hzec Tertullianus, tot nomina Greca Latine 
vertisset ; nec fortuito et casu fieri potuit ut hoc illi cum Irenei 
interprete convenerit. Hic cap. xii. n. 3. Colorbaseorum hypo- 
thesim sic exponit. ‘ Quando cogitavit aliquid emittere Propator, 
hoc Pater vocatus est; at ubi qua emisit, vera fuerunt, hoc 
Alethia vocatum est. Cum ergo voluit semetipsum ostendere, 
hoc Anthropos dictus est. Quos autem precogitaverat postea- 
quam emisit, hoe Ecclesia vocata est. Loquutus est Anthropos 
Logon, hie est primogenitus Filius. Subsequitur autem Logon 
Zoe, et sic prima octonatio completa est.’ Ille cap. 36. ‘Quum, 
inquiunt, cogitavit proferre, hoc Pater dictus est; quum 
protulit, quia vera protulit, hic Veritas appellata est. Quum 
semetipsum voluit probari, hoc Homo pronuntiatus est. Quos 
autem praecogitavit, cum protulit, tune Ecclesia nuncupata est. 
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have both rendered by an epithet, and others in- 
stanced by Massuet,) almost amounts to a demon- 


Sonuit Homo Sermonem, et hic est primogenitus Filius: et 
Sermoni accessit Vita, et ogdoas prima conclusa est.’ Plura 
alia similia passim ocecurrunt apud Tertullianum., Sed quod 
demum ostendit hune non e Greco, sed ex interprete Irenzi 
sumpsisse que refert, illud est, quod ubi lapsus est interpres 
Greeea perperam reddens, lapsus est et Tertullianus. [lle, ut jam 
dixi, nomen "Em@avij¢ appellativum esse putans, male omnino 
vertit ‘clarus.’ Tertullianus similiter errantem sequutus scripsit, 
‘insignior,’ Irenzeus, cap. ii. n. 3. Sophiz perturbationem enar- 
rans, scribit eam, foetum informem cum peperisset, ‘ primo quidem 
contristatam propter inconsummationem generationis, post deinde, 
poPnOijvat py Kat abro réhoc Exn.’ Sic saltem legit interpres ; 
vertit enim, ‘timuisse ne hoc ipsum finem habeat:’ ubi rédoe 
‘ perfectionem,’ non ‘ finem’ vertendum erat, ut in notis ad hune 
locum diximus. Nec melius Tertullianus, cap. 10. ‘ primo 
quidem contristari propter inconsummationem generationis, et 
metuere postremo, ne finis quoque insisteret.’ Ubi similiter 
TO aredéc ric yevvioewc vertit ‘inconsummationem genera- 
tionis ;’ et relicto Irenao Graco, Latinum interpretem sequu- 
tus scripsit, ‘ne quoque finis imsisteret.’ Eodem cap. n. 4. 
refert Irenzeus, quod Pater per Monogenem emiserit Horon in 
imagine sua, aov{vyor, O/jAvvrov: ubi interpres perperam legens 
acvgiyw, dOndvvr®, vel, ut alii volunt, dipevojAet, perperam et 
vertit, ‘sine conjuge masculo-fcemina.’ Madem culpa tenetur et 
Tertullianus, cap. cit. ‘Pater per Monogenem Nun, quem supra 
diximus Horon, in hee promit in imagine sua foemina-mare.’ 
Nempe uterque id ad imaginem refert, quod Horo soli convenire 
posse recta ratio demonstrat. Culpam hance non sustineret Ter- 
tullianus, si textum Gracum hie potius quam interpretem con- 
suluisset. Paulo post, Sophian ab Horo mundatam et confirma- 
tam, ac suz@ restitutam conjugationi cum dixisset Irenzeus, addit: 
Xwpisbeiane ydp rijc évOupitjoewe an’ abriig oly re énvywopéve 
wader, abriy pév évrog TAnpwparog petvac’ ry dé évOvpnow avrijc 
ov re wafer bxd Tod "Opov dpopioOivat Kai drocravpwhijvar. Que 


THE EFFECT OF THE WORK. 43 


stration that he had read that version. That it 
existed in the time of 5. Augustin, is certain, as he 
quotes it at least twice, almost word for word *. 


The efiect of this great work appears to have been 
decisive, for we hear no more of any eminent person 
who held the Gnostic opinions. They prevailed to a 
certain degree for the greater part of another cen- 
tury, but they did not make head again. The name, 
indeed, continued to have so great a charm, that 
Clement of Alexandria took it from the heretics, and 
applied it to an intelligent Christian, whom he depicts 
as the only true Gnostic. But the system, as a whole, 
became so entirely extinct that scarce a trace of its 
influence remains, except in the writings of those 
who had to combat it. 


sic reddidit interpres: ‘Separata enim intentione ab ea, cum 
appendice passione, ipsam quidem infra Pleroma perseverasse : 
concupiscentiam vero ejus cum passione ab Horo separatam, et 
crucifixam, et extra eum factam esse, &c.’ ubi duo peccat, primum 
quod, ovy ry éxvy.vopévp wd Qet, vertit, ‘cum appendice passione ;’ 
vertendum erat, ‘cum passione quze supervenerat.’ Secundum, 
quod arocravpwiijvac vertit, ‘ crucifixam ;’ hic significat, quasi 
*vallo cinctam et disjunctam’ a Pleromate. Eadem omnino 
peccat et Tertullianus, scribens: ‘Enthymesin ejus et illam 
appendicem passionem ab Horo relegatam et crucifixam.’ Hee 
et plura alia, que identidem in notis observavi, invicte, ni fallor, 
probant, Tertullianum, ut Grecum Irenzum legerit, (quod non 
nego) ab eo tamen sepe defecisse, ut Latini interpretis, et quidem 
interdum errantis, vestigia sectaretur. 

* Contra Julianum Pelagianum, I, c. 3. he has quoted the last 
clause of IV. ii. 7; and c. 7. the last paragraph of V. xvii. 1, 
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In his opposition to the Gnostics, Irenzus had to 
combat a heresy; the next circumstance which 
brought him forward was, a schism which threatened 
to separate a portion of the Christian world from the 
communion of its most influential Church. There 
had been a variation in very early times, and indeed 
from the beginning, between the Churches of Asia 
Minor, Syria, and Mesopotamia on the one hand, 
and the rest of the Christian world on the other, in 
regard to the keeping of Easter ;—other Churches 
uniting in keeping Easter-day on a Sunday, whilst 
the Christians of those countries kept it at the 
Jewish passover, on whatever day of the week it 
happened to fall*. The inconvenience had been felt 
in the time of 5. Polycarp, who sojourning in Rome 
in the time of its bishop Anicetus, they endeavoured 

* Eusebius indeed says (V. xxiii, 1) that the Churches of all 
Asia were united in differing from the rest of the world; but it is 
evident, from chap. xxv. that he means Asia Minor; for he men- 
tions the bishops of Jerusalem, Caesarea, Tyre, and Ptolemais, as 
asserting that the Church of Alexandria agreed with them in their 
present practice, which was the same as that of the West. 

Tic 'Aciac drdone ai rapowia, we tk Tapacdaewe dpyacorépac, 
aehqvng THY TEToapeckaiceKarny morro CEiv Eri Tij¢ TOU awrnplov 
rarya eoprijg wapupuAarrey, Ev yy Overy ro wpdBaror "lovdalore 
TponyopevTo’ we déov éxmayrog Kara ravrny, drolg 0 ay huépg ric 
Eéouadoc TEpLTVY Xavol, Tac Tay doirioy éerthicete roteiobac’ ob« 
ENove ovrog rovroy émireheivy ror rpdwoy raic aya riv owriy 
éimagav oikoupevyny éxkAnoiac, 5 arooroArkiig Tapacdcewe To Kal 
cig Cevpa xparioay EAog puharrovaede’ we pd Erepg mpooHKew 
Tapa THY Tic dracracewe TOV Lwrijpoc ipav Hpépay rac vyarecac 
emthverGar. 
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each to persuade the other to embrace the practice 
he followed. But their conferences were without 
any other effect than to cause both parties to agree 
to differ in peace*. But Victor, who succeeded 
Kleutherus in the see of Rome, viewed the matter in 
a different light. He had no doubt felt the incon- 
venience of this diversity of practice when Blastus 
endeavoured to raise a schism in Rome on this very 
point *°. He therefore conceived the idea of using 
his influence, as the bishop of the principal Church 


* As appears by the following Fragment of Irenzeus’s Epistle 
to Victor, quoted by Euseb. V. xxiv. 5, Kai of rpo Zwirijpoc 
mpea[surepot ol mpoardvrec ric ekkAnaiac, ie vir adyyy, ‘Avixn- 
rov Aéyopev cal Tiov, ‘Yyivdy re wai TeXeopdpor, kat Zuoroy, 
avre Gvrol Erfpnoay, ovre roig per avrove ErerpeTov. Kal ovdev 
EXarroyv avrot pa) THpourrec, elpyvevor roic amo TwY wWapoKwr, 
év alg érnpeiro, Epyopévore mpd¢c abrove, kalroc paddov evavrwy 
iv ro Typety roic pi THpovot" Kai obdéwore dt TO eldo¢ TovTO 
dwePAnOnoay rivec. AAN avroi pi THpovrTEC, oF m™po cou mpeqc- 
Burepot, tote dro Tay wapoKtwy rypoveww treproy evyaptatiay. 
Kai rov paxapiov Todvedprov éridnpheavrog try “Pwpn ext 
"Avuchrov, kai wept GhAwy ruvwy pukpa oydvrec mpoe addAAHAovE, 
evOuc eipvevoay, wept Tovrov rov Kepaalov pi) dtAEptorhoarrec 
éavrovc. ovre yap 6 ‘Avixnroc rov TlvAvKaprov meioat édvvaro pi) 
rypeiv, are pera "Twavvov rov patnrot Kupiov iwy, cai Nourdy 
drocréhwy ole ovvdcerpuber, del rernpnxdra’ ovre pijy 6 Uodv- 
Kaproc roy 'Aviknroy Ereiwe rypeiv, héyorra tiv avyiOeay rev 
po avrov mpeaPurépwy dpeideww Karéxety. Kal rovUTwY olrwEe Exdv- 
Twy, éxowwrynoay eavToic' Kal Ev ri ExxAnoig wapexwpynoer 6 
‘Aviknrog tiv evyaptoriay ry LloXvedprw, Kar’ Evrpowny énAovert, 
cal per’ ciphynce ax’ G\AHAwY arn\haynoay, Taane TIE ExxAnolac 
eiphyny éxdvrwr, Kal Tay TypovyTwY Kal THY pr) TNPOUYTWY. 

* See p. 23. above. 
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in the world, to bring all Christians to one uniform 
tule. For this purpose he wrote to certain * leading 
bishops in Asia, requesting them to convene synods 
of the neighbouring bishops, in order to come to an 
agreement; which was done accordingly ; and they 
all, with the exception of the Churches above men- 
tioned, wrote circular letters to the whole catholic 
Church, affirming that with them the apostolical 
tradition was, not to break their paschal fast until 
the Sunday. Eusebius particularly mentions’ the 
dioceses in Gaul under the superintendence of 


§ We know that he wrote to Polycrates of Ephesus, and there- 
fore probably to the rest. Euseb. Hist. Eccl. V. xxiv. 3.— 
"Eduvdpny d€ rév EmiekdTwy roy ovprapdvTwy pynpovedom, ove 
vpeic Hiwoare peraxAnOijvar im énov, Kal werekadeoapny. 

" Hist. Eccl. V. xxiii. 2. Svvodor dy nai ovyxporioec émvoxorwy 
émt ravroy éyivovro, mdvrec Te pig yropy Ot excarohwy ExKAyot- 
agriov ddypa roic Tavyraydce tervToUrTO, we Gv pnd’ Ev Gy 
more Tig Kupuakije Wpépg To ripe ék veKo@y Gvacracewe émeredoiro 
rod Kupiov puorijptor, kai 6rwe év ravrn porn TOY KaTa TO waoya 
vnorewoy dudarroipefa rac émtdvoec. Deperce CO eioére viv Triov 
kara adueorivny rnvicade ovyKexpornpévwv ypadi), dy mpoiré- 
rakxro Oed@idog rijc ev Katoapeig rapotkiac éxioxoroc, kat Napxiracoc 
ric év ‘Tepocodvpotce’ kai rev eri Pune ce dpoiwe G&dAn wept rov 
abrov {nriparoc, éwioxonov Bixropa odndotvca" rwy re xara [ldv- 
rov émokinwy, wy [lakpac we apxatérarog mpovréraxro" Kal ray 
kara TadMay ce wapommy, &¢ Eipnvatog éreaxore:’ tre de ray 
Kara tiv 'Ocponrvay Kai rac éxeioe TOAEC’ Kal idiwe BaxyvAdov rijc 
Kopwbiwy éxcdynoiacg éxcexdrov, Kai thelorwy Gowy ddAdwy, of play 
kai rijy airiy dugay re xai kpiowy édeveyKopevot, rijy abriy reGewrat 
Wiipov. «. 2+. 24. Taw de émt rig 'Aotag émoxdrwy ro madat 
mporepoy avroicg wapadofer diagvAarrey ED0¢ ypivar dticyupito- 
pévwy ipyetro Tlodkveparne. 
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Ireneeus as having agreed upon such a synodical 
letter, which he asserts was in existence in his time. 
So far, Victor was successful; and, probably upon 
the strength of the almost universal agreement of 
the Churches, he appears to have held out some 
threat to those of Asia Minor *, unless they thought 
proper to conform to the general practice. This, 
however, they absolutely refused to do; maintaining 
that their region abounded with relics of apostles and 
martyrs, and that they preserved a tradition purer 
than that of any other Church, and more consonant 
with the Scriptures. This reply so incensed Victor, 
that he forthwith issued letters, announcing that the 
Asiatic brethren were cut off from the common 
unity of Christians *. Here, however, he was not 
followed by those who had previously agreed with 
him ; and Irenzus in particular, in the name of the 
Christians in Gaul under his jurisdiction, wrote both 
to Victor and to various other bishops‘, strongly 


* Hist. Eccl, V. xxiv. 2. "Eyw oby, a&dedqoi, iLqcovra kat 
wévre Ern Exwy Ev Kupiy, kal cup(seBAnKic Toic ard Tijg oiKoupévye 
adehgotc, Kal racay aylay ypadiyy duAndvOwe, ob Trupopae ext 
Toig KaraTANooOpEevore. 

* Euseb. V. xxiv. 3. ‘Ei rovroig 6 per rie ‘Pwpaiwy rpoearivc 
Bikrwp, aOpdwe rij¢ "Aciac macac apa rate oudpore éxxAyoiayg rac 
mMapotkiac arorépverr, we erepocoloveas, rijc Kowwijg Evwoewe Treiparac® 
kal ornurever ye dc yoappdrwy, axowwyijrove apdny wavrac rove 
Ekeive AKaKNpUTTWY adEhpouc. 

* Ibid. “AAN' ov waol ye roig émioxdmae ravr' ipéoxero"® arri- 
mapaxeNevorrat dijra a’r@, ra Tig eipyyn¢g Kai Tie mpog rove wy- 
ciov Evwoewc cal a&ydryncg gpovety. Pépovrac dé kal ai rovrwy 
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pressing milder measures, and reminding the Roman 
prelate of the example of Anicetus, one of his pre- 
decessors, who paid Polycarp the highest honour, 
even when assured that he would not conform to the 
Western custom, and regarded his own as more 
apostolical. 


What the immediate result of these letters was 
we are not informed by any contemporary writer. 
Anatolius, indeed, (if the Latin version of his Trea- 
tise on the Paschal Cycle, published by Bucherius, is 
to be relied on,) asserts that Victor did not persist in 
his excommunication *; and we know subsequently ® 


pwvat, TAHKTIKWTEpOY KaQarropévwy rov Bixropocg* ev vic kal 6 
Eipnvaiog ék xpoowrov wy iyeiro xara rv Taddiay adedoor 
emiareikac, wapiorarat pev Ty Ceiv Ev porn TH Tie KUplaKijc jjpepg 
ro Tij¢ rov Kupiov dvacrdcewe Emtredciobat pvaripiov® re ye pay 
Bikrope mpoonkéyvrwe, we pa) croxdmroe Gdac éxxAnoliag Oeowv 
dpyaiov tMove rapddoow émirnpoveac, TAeiora Erepa Tapawel, Kai 
auroic Ce piyaot rade émtAeywv* Then follows the fragment Od 
yap povoy...... evviernar, extracted in the chapter on the 
Forms and Ceremonies of the Church, and that quoted above, 
p. 45, note ‘.—Ibid. xxiv. 6. ‘O & airéc ob pdvor re Bikropn, 
ahAa Kal draddpar wAciarote dipyovaww éxkAnowy, ra KaradAnAa 
dv Emtaro\@y TEpi rod Kexwwnpevou Cnriparoc wpidec. 

* Anatolius, apud Bucher. de Cyel. Vict. p. 444. ed. Antwerp, 
1635. 

* Firmilian, bishop of Cawsarea in Cappadocia, in a letter ad- 
dressed to Cyprian, preserved amongst those of Cyprian (Xpist. 
75. ed. Potter. p. 220.), says, in reference to the diversity of 
customs ‘circa celebrandos dies paschz, et circa multa alia 
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that many Churches in Asia adhered to the Jewish 
reckoning, and yet were not on that account regarded 
with any aversion by their brethren; and it was not 
until the council of Nice that their bishops there 
assembled agreed to follow the general custom *,— 
to which, however, many persons did not conform in 
the time of Chrysostom. 


The part which the bishop of Rome took in this 
matter requires perhaps a more explicit notice. It 
has, no doubt, been felt that Victor acted in a man- 
ner which countenances the claims set up by the 
popes of later days; but when we come to examine, 
we shall find that whatever claims he advanced, 
beyond what we should allow, were discountenanced 
by the then catholic Church, He did, or attempted 
to do, two things: first, to bring the whole Church 


diving rei sacramenta,” ‘“ Nec tamen propter hoc ab ecclesiz 
Catholicze pace atque unitate aliquando discessum est.” 

Athanasius, (de Synodis Arimini et Seleucia, § 5,), says, that 
before the Council of Nice, Oi per ado rijg Suplac wat Kidexiac cat 
Mecororapiac Ey@evoy wept ry éoprijv, Kal pera rey Tovcaimy 
érowvvro Tacxa. 

Chrysostom, in his Discourses against the Jews, in that one in 
which he dissuades the Christians of Antioch from joining in 
their observances, (tom. v. Hom. 55, p. 608. ed. Benedict.) re- 
minds them that the Church of Antioch once universally kept the 
ante-paschal fast with the Jews, although they had, since the 
Council of Nice, given up that practice: Kai ijueic ovrwe évnorevo- 
tev mporepov, GAN Gwe wpoeTipyoapev THY cuvppwviay rij¢ rar 
Kporwy maparnpijgewe. 

‘ Theodoret. /Jist. I. 9. Euseb. de Vit. Const. 19. 

E 


50 THE CONDUCT AND CLAIMS 


to one practice in the observance of the feast of 
Easter; secondly, when he did not sueceed with 
some Churches, to excommunicate the dissen- 
tients. 


The first was laudable; inasmuch as Christians 
who travelled upon business, or removed their resi- 
dence from one part of Christendom to another, had 
their feelings disturbed by finding their brethren 
celebrating so important a festival on a different day 
from that to which they were accustomed; and 
some weak or factious minds were thus tempted to 
make divisions in Churches to which they removed. 
This had been particularly the case in the Chureh of 
Rome, as being a place of general resort; and there- 
fore Victor, both on that account, and as bishop of 
the principal Church in the world, very rightly 
exerted himself to bring about uniformity. The 
course he took was also a good one. He wrote to 
the principal bishops in various countries, to request 
them to call synods of the neighbouring bishops, 
that thus be might ascertain the sense of the catholic 
Church. Nothing could be more prudent or tem- 
perate; nor was anything apparently better calcu- 
lated to persuade the minority, than to find one 
consenting custom in so many Churches, in coun- 
tries separated so entirely from each other. 


Now so far we have no claim set up inconsistent 
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with the station of influence and dignity which we 
readily concede to have appertained to the Roman 
bishops from very early times; and which, if not 
most grossly abused, would never have been denied 
to them. Some* have supposed that he, with his 
letters, issued a threat of excommunicating those 
Churches which refused to comply with the western 
custom ; but that is opposed to the sequel of the 
history, from which we learn that such a threat 
would have called forth remonstrances, of which in 
this stage of the business we hear nothing. 


Having received letters from every quarter except 
from Asia Minor, stating that the traditional custom 
was the same as that of Rome, he then, instead of 
proceeding by persuasion, immediately conceived the 
idea of compelling the dissentient Churches to com- 
ply with his wishes, by threatening to cut them off 
from communion if they declined. His threat had 
no effect, and he proceeded to put it into execution, 
nothing doubting that the Churches who had been 
with him hitherto would still stand by him. And 
this is the point at which we encounter something 
like the modern papal claims; for he declared the 
Churches of Asia Minor cut off, not only from fis 
communion, but from the common unity®. Some 
might argue that he must have had some foundation 

* See Massuet, Diss. Prev. 11. § 21. 
* Euseb. Hist, Eccl. V. xxiv, 3, quoted p. 47, note *. 
E 2 
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for this claim; but till something of the kind ean be 
shown, we have no need to suppose any ground but 
a strong desire of a rash and determined mind to 
carry the point he had undertaken. Be the ground 
what it may, the Catholic Church negatived his 
claim ; those who agreed with him in the desire of 
bringing about unity of practice’ would not unite 
with him in excommunicating their brethren, but 
rebuked him sharply*; and Irenzus in particular 
represented to him the difference between his spirit 
and that of his predecessors. And so entirely abor- 
tive was his attempt, that, as we have seen, about 
sixty years after, Firmilian, in his letter to Cyprian ®, 
expressly asserted that the peace and unity of the 
Catholic Church had never been broken by differ- 
ences about the observance of Easter or other reli- 
gious rites: and ¢haé, in alluding to the conduct of 
Stephen, bishop of Rome, who had quarrelled with 
the African bishops because their custom differed 
from the Roman on the subject of rebaptizing those 
who had been baptized by heretics; which would 
necessarily have brought to mind any schism pro- 
duced by Victor, a previous bishop of Rome, if any 
such had been produced. 


Here, then, we have the most satisfactory evidence 
’ Jerome in Catal, quoted p. 8, note ’. 


* Euseb, as quoted p. 47, note *. 
* See note * p. 48. 





54 WHETHER HE WAS A MARTYR. 


The Discourse concerning Easter, quoted by the au- 
thor of the Questions to the Orthodow*, formerly as- 
eribed to Justin Martyr, may have been his letter 
to Victor on that subject. Maximus‘ cites some 
Discourses on Faith, addressed to Demetrius, a dea- 
con of Vienne, of which we have two fragments, 
whether genuine or not, (numbered IV. and V.) in 
the best editions of his Remains. Although forty- 
two fragments, attributed to Irenzus, have been col- 
lected, chiefly from Catenas, we have no clue for 
appropriating the greater part of them to the writings 
of which they formed a portion. One of them (the 
last in the Benedictine edition) is said to pertain to 
a discussion on the Eternity of Matter ; but whether 
belonging to a separate treatise, or a remnant of his 
Discourse to the Gentiles, we have no means of judg- 


ing. 


We have no account of the death of Ireneus 
upon which we can absolutely depend. Jerome in 
one passage’ calls him a martyr, and so does the 
author of the Questions and Answers above cited ; 
but no other early writer gives him that appellation; 
neither have we any notice of his death by any 


In the Answer to Question 115. ‘O paxapwc EKipnvaiog, 6 
paprup Kai éricxowog Aovydoivov, tv rg mepl rod doxya Ady 
Ket. As 

‘Tom. II. p. 152, ed. Combefis. 

* On Isaiah, Ixiy, 4, 5. in vol. iv. p. 761 of his Works. 
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world, by which he no doubt means Palestine*. He 
likewise incidentally shows that the Gospel had been 
preached in Ethiopia*. He furnishes no evidence 
concerning the first missionaries, except in the case 
of Ethiopia, to which he informs us the eunuch bap- 
tized by Philip was sent’; but he declares explicitly 
that all the Churches through the world, although 
differing in usage*, had but one faith °, which was 
delivered to them at baptism °. 


He speaks of the Churches in general as having 
been settled by the Apostles’, and particularly spe- 


*T. x. 2, Kat yap ai cara roy Kéopoy dtaXexroe avopoun, dXN 
}) Ovvapuc THE TWapadocewe pia Kal }) adry’ Kai ovTe ai ev Teppaviac 
tdpupevat “ExkAnolac &\\we wemtoreicacw, i] G\Awe rapadwdéacw, 
ovre tv raic "[Pypiatc, ovre Ev KeXroic, ovre kara rac dvarohac, 
ovre év Alytrrw, obre év AcBuy, ovre ai Kara péca rod Kéopov 
idpupevat, 

* TIL. xii. 8. ‘Qe abroc 6 ebvotyoc weteOeic, cai rapaurixa dbo 
ParrisOijvat, EXeye’ Tioretw ror Yiov rov Oeov elvat "Iyoovv Xpr- 
ord. be Kai éxéugOn ei¢ ra cKipara Aiftoriac, knpitwy rovro, 
bwep émlorevae, Oedv pev Eva, rov dea rev mpodnTav Kexnovypeévor. 
—IV. xxiii. 2. Nihil enim aliud deerat ei, qui a Prophetis fue- 
tat precatechizatus: non Deum Patrem, non conversationis dis- 
positionem, sed solum adventum ignorabat Filii Dei; quem cum 
breviter cognovisset, agebat iter gaudens, praeco futurus in AXthi- 
opia Christi adventus. * Frag. iii. p. 45, note ‘. 

*T. x. 2,3. Tie ovenc “ExcAneiag racne play cal ri)y avriy 
nloriy Exovone el¢ Tarra roy Kdopoy, Kabwe mpoepaper, K. T,X. 

®T.ix. 4. Otrw dé cai dé ror Kavéva rpg GAnOelag dcduwy ev 
Edury Karéywy, Oy dua rod Parriaparog ciAnge, kK. 7. d. 

"IIL. iii. 1. Traditionem itaque Apostolorum in toto mundo 
manifestatam, in omni Ecclesia adest respicere omnibus qui vera 
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cifies that the Church of Rome was founded by 8. 
Peter and §, Paul, who appointed its first bishop 
Linus’; that Polycarp was made bishop of Smyrna 
by Apostles’, and that the succession from him had 
been kept up to the time of his writing’; and that 
S. John watched over the Church of Ephesus down 
to the time of Trajan*. He informs us that the sue- 


velint videre: et habemus annumerare eos qui ab Apostolis in- 
stituti sunt Episcopi in Ecclesiis, et successores eorum usque ad 
nos, qui nihil tale docuerunt, neque cognoverunt, quale ab his 
deliratur. Etenim si recondita mysteria scissent Apostoli, que 
seorsim et latenter ab reliquis perfectos docebant, his vel maxime 
traderent ea quibus etiam ipsas Ecclesias committebant. Valde 
enim perfectos et irreprehensibiles in omnibus eos volebant esse, 
quos et successores relinquebant, suum ipsorum locum magisterii 
tradentes ; quibus emendate agentibus fieret magna utilitas, lap- 
sis autem summa calamitas. 

* III. iii. 2. Sed quoniam valde longum est in hoc tali volumine 
omnium Ecclesiarum enumerare successiones ; maximz, et anti- 
quissimz, et omnibus cognitz, a gloriosissimis duobus Apostolis 
Petro et Paulo Rome fundate et constitute Ecclesia, eam quam 
habet ab Apostolis Traditionem, et annuntiatam hominibus fidem, 
per successiones Episcoporum pervenientem usque ad nos indican- 
tes, confundimus omnes eos, qui quoquo modo, vel per sibi pla- 
centia, vel vanam gloriam, vel per czecitatem et malam senten- 
tiam, preterquam oportet colligunt. 

' See p. 2, note *. 

* III. iii. 4. Maprvpovow rovroie at xara ryy ’Agiay exkAnota 
wicat, kai of péxpe viv ceadedeypévor rov odvKaprov, wodkdg 
akomerdrepoy Kai PeSadrepov adnOelag paprupa oyra Ovadeyri- 
vou kat Mapkiwvoc, kal ray AotT@Y Kakoyywporwr. 

* TIT. ili. 4. "AAAG wal } év “Edeow éxxAncia wre TavAov per 
refepedtwpery, Iwavvov df wapapetvayrog abroic péxpe rév Tpai- 
avod ypdvwr, papruc aAnOne éore rijc Awoordhwy wapaddcewe. 
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cessors of the first bishops might be reckoned up in 
many Churches down to his own time ‘, particularly 
specifies the Churches of Rome and Smyrna’, and 
gives a catalogue of the bishops of Rome as follows : 
—Linus, mentioned by 8. Paul in his epistles to 
Timothy °; Anencletus’; Clement*, who had seen 
and conferred with the Apostles; Evarestus; Alex- 
ander; Xystus, or Sixtus; Telesphorus, who suf- 
fered martyrdom ; Hyginus; Pius; Anicetus ; Soter; 
Eleutherius*®: and we have a fragment of a letter of 


‘ TIL. iii. 1. supra, 

° TIT. iii. 1. 4, * 2 Tim. iv. 21. 

” Anencletus is called Anacletus by the ancient translator of 
Irenzeus, and Cletus by Epiphanius (Her, I. § 27.) and the 
Canon of the Mass, Later writers than Epiphanius make him 
two persons, but their accounts are contradictory, See Pearson's 
Posthumous Works, Dissert. de Serie et Successione Episcoporum 
Romanorum, II. 1 ; and Nourry, Apparatus ad Biblioth. Patrum, 
VI. v. 5. 

* Clement is mentioned by Tertullian (De Prescrip. Her. 32.) 
as ordained by Peter, It is probable that this might have taken 
place in the slight interval which elapsed between the death of 
St. Paul and that of St. Peter, both of which took place in the 
same persecution. 

III, iii. 3. Oepekiw@oavrec ody Kai oixodopjoayrec of paxaptor 
amdoroda riv exkdnolav, Alvy rij¢ éxtoxorijc \ecroupyiay éveyxel- 
ptcay. rovrov rov Aivov TatAog év raicg mpocg Tipdbeor émrodaic 
péprnrac’ deadéyerat d& abroy ’AvéycAyroce. pera rovroy kal rpiry 
Témy ano Trav arogrd\wy rijy emcoxomyy KAnpovrat KAfpne, 6 Kat 
Ewpakwe rove paKkapiove aroordé\ouc, Kal cup[seBAnKwe abroic, Kal 
Ere Evavov TO Kijpvypa trav aroardAwy, Kal Ty wapacoow mpd 
opfahpar Exwv, ov pdvec* Ert yap wool vrehelwovro Tére bTO THY 
arooroAwy Cecidaypévot.——Tow ce KAjpevra rovroy duadéyerar 
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his own to Victor, the successor of Eleutherius'. 
He has preserved an anecdote of St. John, viz. that 
upon one occasion entering a bath, and seeing Cerin- 
thus there, he withdrew precipitately, saying that he 
was afraid lest the building should fall, because Ce- 
rinthus, the enemy of the truth, was in it*. This 
anecdote is indeed at variance with the notion of 
Christian charity current at the present day, but it 
rests upon the testimony of Polycarp, who knew St. 
John well; and it is strictly in accordance with the 
spirit of the directions he himself gave to “the elect 
lady,” not to receive heretical teachers into her 
house, or bid them God speed *. 


We are likewise indebted to Treneus for some 
particulars respecting Polycarp. He states that he 
had been favoured with familiar intercourse with St. 


Ebdpeoroc* cai rov Evapecroy "Adétavdpoc' elf’ obrwe exrog amo 
rév amooTohwy xabiorarat Zvaroc’ pera 6€ rovrov Tedeopdpoc, 
oc Kal évdokwe Emaprupyoer® Exetra “Yyivoc, eira Lioe* pe’ by 
"Avixnrog. deadebapévou rov "Aviknroy Lwrijpog, viv dwdekdry Torp 
Tov Tij¢ émtexorijg aro Tay aroordéAwy karéyet KAijpov "EXevOepoc. 
rH abry rater, cal rp abry Ctdayy ire dro THY arocTOAwy Ev TH EK- 
kAnoig rapacoate, kai To rig GANGelag KYpYy pa KaTiHyTHKEY El¢ Tac. 

' Fragm. iii. See p. 45, note ‘. 

? TIL. iii. 4. Kal tow of axnxoorec abrod, dre lwavrne, 6 rob 
Kupiov padnric, ev rH 'Edéow ropevbeic ovoucba, Kai idwy Eow 
KijpwOov, ékjAaro rot Padaveiov jay Novodpevoc, dAN eweerby" 
Pvywper, pi) Kal rd Badaveiov cvpréon, Evdov oyrog KnpirvOou, row 
Tij¢ ahnOeiac éxOpov. 

* 3 John 10. 
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John and the rest who had seen Jesus, and had heard 
from them particulars respecting him and his mira- 
cles and teaching *. He mentions his having spent 
some time in Rome in the days of Anicetus®. He 
does not, indeed, state the cause of his visit; bat 
Eusebius*® and Jerome’ distinctly say that it was on 
account of the Paschal controversy. This subject, 
amongst others, our author states to have been dis- 
cussed between them, and that Polycarp rested his 
adherence to the Jewish practice upon his having 
always kept Easter in that way with St. John and 
the other Apostles, and consequently declined to 
change it; whereupon, to show that this inflexibility 
had produced no breach of amity, Anicetus thought 
proper to request Polycarp to officiate for him, and 
to take his place at the holy communion*®. During 
his stay there’ he met Marcion, who inquired if he 


* Frag. ii. See p. 2, note *. 

* ILL. iii. 4. “Oc wal éwi "Avexijrov éxvinujoac ry ‘Popy, roddove 
ATO T@Y TpOELPHUEVWY aipeTrikay Exéarpeer cic Ty ExKANoIaY Tov 
Osov, play Kat povny rauryv aAyDeay Knpvlac two rey arooTOhwy 
rapeAdndévat, Tv bro Tie ékkAnolac maprdedoperny? 

® Hist. Feel. 1V. 14. 7 De Veris Illustribus, 27. 

* Frag. ili. See p. 45, note *. 

"III. iii. 4. Kat abrog de 6 TodtKaproc Mapkiwyi more ic 
oy airy ehOdyrt, kal @ijoavre, ‘Excywwexete ypae ; amexpiOn’ 
‘Emtywookw Tov mpwréroxoy rou Laravad. Tooatrny ot d&mdoro- 
hot, kai of pabyral abray tcyov evAaBeay, tpoc TO pnde peor 
Aoyou Kowwwveiy Twit TaY Tapayapaccdrrwr Thy adjbear, we Kal 
TatAoc Egnoev’ Aiperxoy dvOpwroy pera piav cai devrépay vov- 
Beciay waparov, eldwe bre ELéarparrac 6 rowiroc, Kai apapraver, 
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recognised him. His reply was, “I recognise the 
first-born of Satan.” This severity (or bigotry, as it 
would now be called) does not appear to have ope- 
rated in his disfavour; for he was instrumental in 
recovering to the Church many who had been led 
away by the Gnostic delusions’. Ireneus likewise 
mentions Polycarp’s epistle to the Philippians’, and 
other epistles to other Churches and individuals *. 


Respecting Clement, whom Eusebius‘ identifies 
with the companion of S. Paul’, he states that he 
wrote a very effectual letter to the Corinthians, to 
allay the dissensions which had arisen amongst them, 
and to restore the integrity of their faith®. This is, 
of course, the first epistle of 5. Clement, to the genu- 


ay abroxardaxptroc.——That it was at Rome rests upon the testi- 
mony of Jerome, De Vir. Jil. 17. 

' ITI, iii. 4. 

* TID. ii, 4. “Eore d€ wai értorodkn DlodAveaprov rpo¢g ®urmy- 
aiove yeypappery ikavwrarn, é& io Kai TOY yapaKrijpa Tic wierewe 
abrov, kai rd Kipvypa rijc GAnOeiac, of JovAdpevor, kal ppovrifovrec 
Tic EavTey ow*yolac, duvayrat poabeiy. 

* Frag. ii. Kai ée rav émioroday O& abrod, ov éréoredey ijroe 
raic yerrviwoae éxxAnaiate, émtornpi{wy avrac, i) rey ddehoor 
riot, vovleray abrovc, Kal mporperdpevoc, Ovvarat davepwOivat. 

* Hist. III]. 15. * Phil, iv. 3. 

° III. iii. 3. "Ext rovrov oby rou KAijperrog cracewe obk Od yNE 
roic ev KopivOm yeropévycg adedpoic, eréaoreev i ev “Pawn exxdy- 
ola ikavwrarny ypadnjy roic Kopuv@ioce, cic cipyyny cupSafovea 
avrove, kal dvaveotoa riy wiorty aviv, Kal iy veworl dro ray 


droadrodwy wapaddoaey eihyper, 
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pre-eminence resort to this Church, in which the 
apostolical tradition is preserved by those who are 
on all sides.” 


There are several words in this passage which 
must influence the sense of it. The first I shall 
notice is the word potentiorem, the more especially 
as there is a various reading upon it. One MS. (the 
Clermont) of considerable value, reads potiorem ; but 
Massuet, who examined it, says that it had been 
written pontiorem (but altered to potiorem,) which is 
almost certainly a contraction for the common read- 
ing. We must therefore, I conclude, sit down with 
the common reading ; although Massuet, in the Bene- 
dictine edition, and J. J. Griesbach, in some remarks 
upon this passage*, prefer the other. But what 
Greek word potentiorem represents must be matter 
of conjecture; and no one who is acquainted with 
the manner in which the translator has rendered 
Greek words will be inclined to lay much stress 
upon it. It may have been put for ixavwrépav, or 
xpeirrova; or, in short, the comparative of any adjec- 
tive which admits of being rendered potens. We 
then come to the word principalitatem. This we 
know that the ancient translator of Irenzeus uses to 
signify aoyy °. Putting these two together, Griesbach 


* Prog. de potentiore Eccl. Rom. principalitate. Jenz, 1780, 
4to, 
° II, xxx. 9. In translating Eph. i. 21. 


aeaiiatieteberaensed and s¢ 
est ‘sense we can attach to fhe 
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masters speak of feeding on the body and blood of 
Christ, and taking it in a literal sense. 


ovddafdrrec, elra pabeiy re mapa rovrwy CHOey axdppnrov xepi 
Xptorcavav avayKalovrec, of dovAot ovrot, pt Exovrec wwe TO Toi¢ 
> a, e @ 3 C4 aa ~ ~ 

avayKalover kab’ Hdovny épety, wap’ Scov Hxovoy ray earorwy, THY 
Ociay perdrnev aipa xal copa elvae Xptorod, avroi voulcavrec 
r@ Ovre aipa Kal capxa elvat, rovro éketroy roic éxlnrover. ot de 


Aafsdvrec we avroxpnpa rovro redeioOat Xptoriavoic, K.T.A, 
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Church *. The whole Church, moreover, is to its 
individual members as a mother to her children®: 


* TU. xi. 5. supra. 

* III. xxiv, 1. Praedicationem vero Ecclesize undique constan- 
tem, et aqualiter perseverantem, et testimonium habentem a 
Prophetis et ab Apostolis, et ab omnibus discipulis, quaemadmo- 
dum ostendimus per initia, et medietates, et finem, et per univer- 
sam Dei dispositionem, et eam quee secundum salutem hominis 
est solitam operationem, que est in fide nostra; quam perceptam 
ab Eeclesia custodimus, et que semper a Spiritu Dei, quasi in 
vase bono eximium quoddam depositum juvenescens, et juve- 
nescere faciens ipsum vas in quo est. Hoc enim Ecclesiz credi- 
tum est Dei munus, quemadmodum ad inspirationem plasmationi, 
ad hoc ut omnia membra percipientia vivificentur : et in eo dis- 
posita est communicatio Curist1, id est, Spiritus sanctus, arrha 
incorruptele, et confirmatio fidei nostra, et scala ascensionis ad 
Deum. “In Ecclesia enim,” inquit, “ posuit Deus Apostolos, 
Prophetas, doctores,” et universam reliquam operationem Spiri- 
tus: cujus non sunt participes omnes, qui non currunt ad Eccle- 
slam, sed semetipsos fraudant a vita, per sententiam malam, et 
operationem pessimam. Ubi enim Ecclesia, ibi et Spiritus Dei; 
et vbi Spiritus Dei, illic Ecclesia, et omnis gratia; Spiritus autem 
veritas. Quapropter qui non participant eum, neque a mam- 
millis Matris nutriuntur in vitam, neque percipiunt de corpore 
Curist1 procedentem nitidissimum fontem; sed effodiunt sibi 
lacus detritos de fossis terrenis, et de caeno putidam bibunt 
aquam, effugientes fidem Ecclesia, ne traducantur ; rejicientes 
vero Spiritum, ut non erudiantur.——2. Alienati vero a veritate, 
digne in omni volutantur errore, fluctuati ab eo, aliter atque ali- 
ter per tempora de eisdem sentientes, et nunquam sententiam 
stabilitam habentes, sophiste verborum magis volentes esse quam 
discipuli veritatis: non enim sunt fundati super unam petram, 
sed super arenam. V. xx. 2. Fugere igitur oportet senten- 
tias ipsorum (of the Gnostics), et intentius observare necubi vex- 
emur ab ipsis ; confugere autem ad Ecclesiam, et in ejus sinu 
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the office itself, were appointed by inspired apostles ‘. 
All these facts are irreconcileable with the hypo- 
thesis that all presbyters were equal in authority and 
function. 


The question whether these bishops and presbyters 
might not have been simply pastors of independent 
congregations, is answered by finding that they had 
other presbyters under them, (as Irenzeus under 
Pothinus, and Florinus and Blastus under the 
Bishops of Rome,) and ¢hat in places such as Rome, 
where there were probably more congregations than 
one. 


There is nothing in Ireneus to favour the idea 
that the subject-presbyters were not properly clergy- 
men; on the contrary, the letter of the martyrs to 
Eleutherius would appear to speak of Irenzus as a 
clergyman, when we at the same time know him to 
have been a presbyter: and it does appear in the 
highest degree improbable that the flourishing 
Church of Rome, which we know to have been the 
place of residence of two Apostles at once, should 
have been left, down to Irenzus’s time, with only a 
single clergyman in it, which must have been the 
ease upon this theory; to say nothing of Smyrna, 
which, according to the same scheme, must have 


' See pp. 57—59, and the passages there adduced. 
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rity was kept up in individuals down to his time; 
the evident implication being that it was so in all 
Churches. 


The evidence, therefore, supplied by Irenzus, al- 
though not enabling us, dy zéself, to discuss the whole 
question fully, is in support of the discipline of the 
Church of England, which refuses to recognize the 
ordinations of any but bishops, properly so called, 
and having their authority in succession from the 
Apostles °. 


® See the Preface to the Ordination Services. 
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or Son, and Wisdom or Spirit, using the terms per- 
sonally; and that this was the same thing as making 
them by himself*, because they are his hands*. And 
again, in explaining God’s dispensations in regard to 
man, he affirms‘ that God was seen under the Old 
Testament by the Spirit of prophecy, that he was 
seen subsequently by means of the Son, adoptively, 


7 I. xxii. 1. Omnia per ipsum fecit Pater . . . . mon per an- 
gelos, neque per virtutes aliquas abscissas ab ejus sententia (nihil 
enim indiget omnium Deus), sed et per Verbum et Spiritum suum 
omnia faciens et disponens et gubernans, et omnibus esse pra- 
stans. II. xxx. 9. Hic Pater, hic Deus, hic Conditor, hic 
Factor, hic Fabricator, qui fecit ea per semetipsum, hoc est, per 
Verbum et per Sapientiam suam, ccelum et terram et maria et 
omnia que in eis sunt.——IV. vii. 4. Hac enim Filius, qui est 
Verbum Dei, ab initio preestruebat ; non indigente Patre angelis, 
uti faceret conditionem et formaret hominem ... . sed habente 
copiosum et inenarrabile ministerium : ministrat enim ei ad om- 
nia sua progenies et figuratio sua, id est Filius et Spiritus Sanc- 
tus, Verbum et Sapientia; quibus serviunt et subjecti sunt omnes 
angeli. 

*'V.i. 3. Sic in fine Verbum Patris et Spiritus Dei, adunitus 
antique substantize plasmationis Ade, viventem et perfectum 
effecit hominem, capientem perfectum Patrem .. . . . non enim 
effugit aliquando Adam manus Dei, ad quas Pater loquens, dicit : 
“Faciamus hominem ad imaginem et similitudinem nostrum,.”— 
xxviii. 4, Plasmatus initio homo per manus Dei, id est, Filii 
et Spiritus, fit secundum imaginem et similitudinem Dei. 

* IV. xx. 5. Potens est enim in omnibus Deus; visus quidem 
tune per Spiritum prophetize, visus autem et per Filium adoptive, 
videbitur autem et in regno coelorum paternaliter : Spiritu quidem 
preparante hominem in Filio Dei, Filio autem adducente ad 
Patrem, Patre autem incorruptelam donante in eternam vitam, 
quz unicuique evenit ex eo quod videat Deum. 
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Very near the beginning of his treatise, in re- 
hearsing the faith of the Church, he speaks of 
“Christ Jesus our Lord and God and Saviour and 
King’;” further on he quotes many passages of 
Scripture to show that he was spoken of absolutely 
and definitely as God and Lord °, and asks the ques- 


‘I, x. 1. ‘H pév yap ExkAnoia, calzep caf’ dAne rijc oixoupe- 
yng éwe wepdrwy Tij¢ yijc Cuowappevn, mapa de rv Aroorddwy, 
kai ray éxelywy paQnr@y wapadaPovea ry sic Eva Oeov, Larépa 
TavTOKparopa, TOY TeTownKOTa TOY OvpavoY Kai THY iY Kai Tac 
Qadacoac kal wavra ra ev abroic, wiorty* Kal ele Eva Xpiorov 
*"Incovr, rov Yior rov Oeov, ror capkwOévra vrep Tic Hperépac ow- 
myplac’ Kal cic Ivedpa &ywy, ro dia rév tpopnray Kexnovyde rag 
oixovoplag Kal rac édevoetc, Kai Tijv ek wapfevov yérvnaty, Kal TO 
mafoc, kai rv Eyepoww ex vexp@y, Kal rv EvoapKoy ele rove ovpa- 
voug avadnWuw rod iyyarnpévov Xpiarov "Inaov rov Kupiov iar, 
kat THY ék T@Y OUpayay ev TH doy rov Ilarpoc mapoveiay airov, 
évi TO advakepadawoadba Tra ravra, Kai dvaoTicat Tacay capKa 
maone avQpwrornrog, iva Xporpe “Inoov ro Kupigo iypay Kat 
Og kal owripe kai Bacrei, kara viv ebdoxiay rov Iarpoc rot 
oparov, may yoru kapibyn exovpaviwy kai éexvysiwy «al xkarayQo- 
viwv, Kal Taga yAwooa éLopodoyhonrac abr@, Kal Kpiow ducaiay 
év Toig Tiel Toujonrat, Ta fey TyEVpaTiKa Tij¢ Tornpiac, Kai wyyé- 
Aove rapajse(Inxdrac Kai gv drooragia yeyovdrac, cal rove doe/3eic 
Kat adikove kal ayvdpovce Kai Paadipove trav avOpwmwy eic¢ rd 
aiwvwv wup wéuwy* roic de dexalotc Kai oolow Kal rac Evrodac 
avrov Ternpnkdat, Kat év TH dyary avToU duapepervnndar, roicg am ap- 
Xiic, Toic d& Ex peravolac, fwHv yaprodpuevoc, apbapciay dwphaonra, 
Kai ddlav aiwviay meperoijon.—2. Touro ro xijpvypa waperAnpvia, 
kal ravrny rijy wiorty, ae mpoépaper, i) ExcAnola, xaitep Ev Ow 
rg Kéopy duowappévn, érysehoc pvidooe.—A translation of this 
passage will be found in the chapter on Creeds. 

* III. vi. 1. Vere igitur cum Pater sit Dominus, et Filius vere 
sit Dominus, merito Spiritus Sanctus Domini appellatione signa- 
vit eos. Et iterum in eversione Sodomitarum Scriptura ait: “ Et 
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tion, How would men be saved, if He who wrought 
out their salvation upon earth was not God °*? 


He asserts that the Word was with God from ever- 
lasting ', and that Jesus was the Son of God before 
the creation *, that no man knows the mode of his 


pluit Dominus super Sodomam et Gomorrham ignem et sulfur a 
Domino de ceelo.” Filium enim hie significat, qui et Abrahe 
colloquutus sit, a Patre aecepisse potestatem ad judicandum Sodo- 
mitas, propter iniquitatem eorum. Similiter habet illud: “ Se- 
des tua, Deus, in externum; virga directionis, virga regni tui, 
Dilexisti justitiam, et odisti iniquitatem, propterea unxit te Deus, 
Deus tuus.” Utrosque enim Dei appellatione signavit Spiritus, 
et eum qui ungitur, Filium, et eum qui ungit, id est, Patrem.— 
2. Nemo igitur alius, quemadmodum predixi, Deus nominatur 
aut Dominus appellatur, nisi qui est omnium Deus et Dominus, 
qui et Moysi dixit: “Ego sum qui sum: et sic dices filiis 
Israel : Qui est, misit me ad vos:” et hujus Filius Jesus Christus 
Dominus noster, qui filios Dei facit credentes in nomen suum. 

* TV. xxxiii. 4. Tée dvvavrat owbijvat, ei pay 6 Oedg iy 6 Thy 
owrnpiay abtay éxl yc Eoyaodpevoc; 7) tHe &vOpwrog ywpicec 
cic Oedy, ci pr) 6 Ode Exwp7nOn cic dvyOpwrov ; 

1 TJ. xxv. 8. Non enim infectus es, O homo, neque semper 
xxx. 9. Sem- 





coéxsistebas Deo, sicut proprium ejus Verbum. 
per autem coéxsistens Filius Patri, olim et ab initio semper teve- 
lat Patrem, et angelis et archangelis et potestatibus et virtatibus, 
et omnibus quibus vult revelare Deus. III. xviii. 1. Ostenso 
manifeste, quod in principio Verbum exsistens apud Deum, per 
quem omnia facta sunt, qui et semper aderat generi humano, 
hune in novissimis temporibus secundum preefinitum tempus a 
Patre, unitum suo plasmati, passibilem hominem factum; exclusa 
est omnis contradictio dicentium: “ Si ergo tunc natus est, non 
erat ergo ante Christus,” Ostendimus enim, quia non tune ccepit 
Filius Dei, exsistens semper apud Patrem. 
* Frag, xxxvii. Xpiroc, 0 mpo alwvwy KrnGele Oeod Yioc. 
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from the beginning have known God by the Son‘, 
so that the Father is the Son invisible, and the 
Son the Father visible °, yet that the Son knew not 
the day of judgment’; and that this was so ordered, 
that we may learn that the Father is above all*, 
and that the Son ministers to the Father’: finally, 
that when Jesus was tempted and suffered, the Word 
in him restrained his energy'. But he declares 
likewise that Christ remained in the bosom of the 
Father, even when upon earth *. 


° IV. vii. 2. Omnes, qui ab initio cognituam habuerunt Deum 
et adventum Christi prophetaverunt, revelationem acceperunt ab 
ipso Filio. 

° IV. vi. 6. Et per ipsum Verbum visibilem et palpabilem fac- 
tum Pater ostendebatur, etiamsi non omnes similiter credebant ei ; 
sed omnes viderunt in Filio Patrem: invisibile etenim Filii Pater, 
visibile autem Patris Filius. 

"II. xxviii. 6. Ipse Filius Dei ipsum judicii diem et horam 
concessit scire solum Patrem. 

"Ibid 8. Etenim si quis exquirat causam, propter quam in 
omnibus Pater communicans Filio, solus scire horam et diem a 
Domino manifestatus est; neque aptabilem magis neque decen- 
tiorem, nec sine periculo alteram quam hance inveniat in przesenti 

. . ut discamus per ipsum, super omnia esse Patrem. 

* TV. vi. 7. Omnia autem Filius administrans Patri, perfecit ab 
initio usque ad finem. 

‘TIT. xix. 3. “Qereg yap jv avOpwroc, iva retpachy, ovrw Kai 
Adyoc, iva dogac0i* haovyalovroe per rou Adyou évy re Trepagerbar 
et inhonorari cai cravpovefa cal drobvijcxew, avyywopévou dé 
Te dvOpor@ Ev T@ viKgy Kal Vropevery Kal ypnoreverOa Kal ayi- 
aracba Kai dvahapPdveobar, 

* IIT, xi. 5. Hic (Deus) et benedictionem ese et gratiam 
potus in novissimis temporibus per Filium suum donat humano 
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These mysteries in the nature of Christ Irenzeus 
does not attempt to explain, fully holding the eternal 
and unchangeable Divinity of the Son, even when 
made flesh, and his strict personal union with that 
flesh, and at the same time asserting his subordi- 
nation to the Father, even in his divine nature ; 
feeling that when we cannot discover the reason of 
every thing, we should consider the immeasureable 
difference between us and God‘; that if we cannot 
explain earthly things, we cannot expect to ex- 
plain heavenly things, and that what we cannot 
explain we must leave to God‘; and in short that it 


generi, incomprehensibilis per comprehensibilem, et invisibilis per 
visibilem ; cum extra eum non sit, sed in sinu Patris exsistat. 

* II. xxv. 3. Si autem et aliquis non invenerit causam omnium 
que requiruntur, cogitet quia homo est in infinitum minor Deo, et 
qui ex parte acceperit gratiam, et qui nondum zequalis vel similis 
sit Factori, et qui omnium experientiam et cogitationem habere 
non possit, ut Deus: sed in quantum minor est ab eo, qui factus 
non est et qui semper idem est, ille qui hodie factus est et ini- 
tium facturze accepit; in tantum secundum scientiam, et ad in- 
vestigandum causas omnium, minorem esse eo qui fecit. 

* TI. xxviii. 2. Et non est mirum, si in spiritalibus et ccelesti- 
bus, et in his que habent revelari, hoc patimur nos; quandoqui- 
dem etiam eorum qu ante pedes sunt (dico autem que sunt in 
hac creatura, quze et contrectantur a nobis et videntur et sunt no- 
biscum) multa fugerunt nostram scientiam, et Deo hae ipsa com- 
mittimus.—3. El «cal éxi ry rij¢ kricewco Eta prev GyvaKetrae r@ 
Oeg, Evia dE Kai Eig yvmotw EXHAVOe rijy ierepay, ri yaderoy, et 
kal roy éy raic ypadaic Cyrovpévwr, dhuv rev ypapay mvevpari- 
kwy ovomy, Ema pévy émdiomev kara yapew Ocod, Ema de cvaxel- 
cera Tw Oe; 
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sation, and summed up all things in himself*. He 
was born about the forty-first year of the reign of 
Augustus’; when not full thirty he was baptized, 
but he did not begin to teach till past forty’. His 
ministry extended through three passovers*, and 


® III, xvi. 6. Unus Christus Jesus Dominus noster, veniens 
per universam dispositionem, et omnia in semetipsum recapitu- 
lans. 

* TIT. xxi. 3. Natus est enim Dominus noster circa primum et 
quadragesimum annum Augusti imperii. 

‘II. xxii. 6. Responderunt ei: “ Quinquaginta annos non- 
dum habes, et Abraham vidisti?” Hoc autem consequenter dici- 
tur ei, qui jam xl annos excessit, quinquagesimum autem annum 
nondum attigit, non tamen multum a quinquagesimo anno ab- 
sistat. Ei autem, qui sit xxx annorum, diceretur utique : “* Qua- 
draginta annorum nondum es.” Qui enim volebant eum men- 
dacem ostendere, non utique in multum extenderent annos ultra 
zetatem, quam eum habere conspiciebant: sed proxima #tatis 
dicebant, sive vere scientes ex conscriptione census, sive conjici- 
entes secundum «tatem, quam videbant habere eum super qua- 
draginta; sed ut non que esset triginta annorum. Irrationabile 
est enim omnino, viginti annos mentiri eos, volentes eum juni- 
orem ostendere temporibus Abrahz. Quod autem videbant, hoc 
et loquebantur: qui autem videbatur, non erat putativus, sed 
veritas. Non ergo multum aberat a quinquaginta annis. 

* II. xxii. 3. Et primum quidem ut fecit vinum ex aqua in 
Cana Galilses, ascendit in diem festum pasche. .... . et post 
heee iterum secunda vice ascendit in diem festum paschez in Hie- 
rusalem, quando paralyticum, qui juxta natatoriam jacebat 
XXXVili annos, curavit. . .. . . Deinde, cum Lazarum suscitas- 
set ex mortuis, et insidie fierent a Phariswis, secedit in Ephrem 
civitatem ; et inde ‘‘ ante sex dies pasche veniens in Bethaniam” 
scribitur, et de Bethania ascendens in Hierosolymam, et mandu- 
cans pascha, et sequenti die passus. 
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he suffered on the day of the passover*. He is our 
High Priest*; he gave his soul for our souls, and 
his flesh for ours’; his righteous flesh has reconciled 
to God our sinful flesh °; and he brings us into union 
and communion with God’. He rose again in the 
flesh °, and in the flesh he ascended into heaven, and 


* IV. x. 1. Et non est numerum dicere in quibus a Moyse 
ostenditur Filius Dei; cujus et diem passionis non ignoravit, sed 
figuratim preenuntiavit eum, Pascha nominans: et in eadem ipsa, 
quze ante tantum temporis a Moyse preedicata est, passus est 
Dominus adimplens Pascha. 

* IV. viii. 2. Non enim solvebat sed adimplebat legem, summi 
sacerdotis operam perficiens, propitians pro hominibus Deum, 
et emundans leprosos, infirmos curans, et ipse moriens, uti 
exsiliatus homo exiret de condemnatione, et reverteretur intre- 
pide ad suam heereditatem.—The allusion is to that provision of 
the Mosaic Jaw by which those who had been living in the cities 
of refuge, on the death of the High Priest returned to their 
inheritance. 

‘V.i. 1. Te idig ody alparte AuTpwaapévov jac rot Kvplov, 
kal ddvrog ry Wuyyy veep ray jperépwy Weyer, cal ry capKa Ti)v 
Eavrov ayTi Toy ipetépwy capKOy, K.T.A. 

*V. xiy. 2. “In corpore,” ait, “ reconciliati carnis ejus:” hoe, 
quoniam justa caro, reconciliavit eam carnem qu in peccato 
detinebatur, et in amicitiam adduxit Deo. 

7V.i,1. Et effundente Spiritam Patris in adunitionem et 
communionem Dei et hominis; ad homines quidem deponente 
Deum per Spiritum, ad Deum autem rursus imponente hominem 
per suam incarnationem, et firme et vere in adventu suo donante 
nobis incorruptelam per communionem qu est ad eum. 

* V, vii. 1. Christus in carnis substantia surrexit. 


H 2 
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will come again to judgment’; and he introduces 
his Church into the kingdom of lieaven'. 


Respecting the Holy Ghost, Ireneus declares that 
he was with God before all created things’, and (as 
we have seen) that he was the Wisdom of God, whose 
operation was the operation of God*; that he is rightly 
called Lord *; and he affirms that the bread of eter- 
nal life, which is the Word, is also the Spirit of the 
Father®. He speaks of him as coming with power to 
give entrance unto life to all nations, and to open to 
them the new Covenant, and as offering to the Father 
on the day of Pentecost the first fruits of all nations °. 


"I. x. 1. supra, p. 91.—III. xvi. 8. “Eva xal abrov etdwe 
‘Incoty Xptorov, @ ivutyOnoay ai rbAat Tov obpavod bu Ty Ev- 
gapkoy avaAn fev abrov' d¢ Kal év rij ubry capi, év y Kal Ewaber, 


éXevoerat, Ty ddfay aroKahurrwy rov Marpdc. 





‘TV. vii. 1——Deum, qui in regnum ccelorum introducit 
Abraham et semen ejus, quod est Ecclesia, per Jesum Christum ; 
cul et adoptio redditur et hzreditas quee Abrahee promissa est. 

*1V. xx. 3. Et Sapientia, que est Spiritus, erat apud eum 
ante omnem constitutionem. 

* See p. 89, note *, * See p. 91, note *. 

* IV. xxxviii. 1. Kai dca rotro we vnriotg 6 aproc 6 réAeto¢g Tou 
larpog yada iypiv cavroy wapéoyer, Orep jv i) Kar’ GvOpwroyv ab- 
Tov mapovoia* iva we bro pacQou rij¢ capKkoc avrov Tpadevrec, Kai 
dta rig Towavrnc yadakroupylac éOiaberrec rpwyetv Kai wivery roy 
Adyov rov Oeov, rov rij¢ Gfavaciac dprov, drep éort ro Ovevpa 
rov Tarpoc, év hpiv avroic Karacyetv duynfoper, 

“III. xvii. 2. Quem et descendisse Lucas ait post ascensum 
Domini super discipulos in Pentecoste, habentem potestatem 
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we receive here is a pledge of a fuller portion' ; and 
that at the resurrection the souls and bodies of the 
just will be quickened by the Spirit in union with 
them, and their bodies become spiritual bodies’, and 
capable of immortality. 


This is the substance of the doctrine of Irenzus 
on the Trinity, and it will be seen that it is identical 
with that of the Church of England, and that his 
way of carrying it out throws light on important 
passages of Holy Writ; and if there had been no- 
thing of interest to us in this Treatise beyond these 
clear and direct testimonies to the belief of the 
Church of that age on the fundamental doctrine of 
the Gospel, we might well be glad that it was writ- 
ten and handed down to our times. 


vivens homo; vivens quidem propter participationem Spiritus, 
homo autem propter substantiam carnis. 

1 'Y. viii. 1. Nune autem partem aliquam a spiritu ejus sumi- 
mus, ad perfectionem et preparationem incorruptele; paulatim 
assuescens capere et portare Deum: quod et pignus dixit Apo- 
stolus, hoc est pars ejus honoris qui a Deo nobis promissus est. 


+ «+ + » «+» Si igitur nunc pignus habentes, clamamus, “ Abba, 
Pater ;” quid fiet quando resurgentes facie ad faciem videbimus 
a Si enim pignus complectens hominem in semet- 


ipsum, jam facit dicere, “‘ Abba, Pater ;” quid faciet universa 
Spiritus gratia, qua hominibus dabitur a Deo ? 

? V. vii. 2. Per Spiritum surgentia, fiunt corpora spiritualia, 
uti per Spiritum semper permanentem habeant vitam. 


CHAPTER V. 
THE ORIGIN OF EVIL. 


THis being the subject out of which the Gnostic 
theories appear to have arisen (they being so many 
attempts to account for it, without in any wise bring- 
ing it into connexion with the Supreme Being), it 
might, perhaps, have been expected that Trenzeus 
should have endeavoured to throw some light upon 
it. He has, however, taken a much wiser course. 
He has altogether declined making it clear, and 
thereby escaped the danger of inventing another 
heresy. 


He grants, indeed, that there is sufficient ground 
for inquiring why God has allowed evil and imper- 
fection to exist; but he declares that all things were 
intended by the Almighty to be created in the very 
state and with the very qualities with which they 
were created'. He will not allow that subsequent 


‘Il. iv, 1. Causa igitur querenda est hujusmodi dispositionis 
Dei, sed non fabricatio mundi alteri adscribenda: et ante pre- 
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dispensations were really intended to remedy the 
imperfections of prior ones, because that would be 
to accuse God himself of not understanding at first 
the effects of his works’. 


He asserts, moreover, that supposing angels and 
men to have a proper voluntary agency, to be endued 
with reason and the power of examining and de- 
ciding upon examination, they must, in the very 
nature of things, be capable of transgressing; and 
that, indeed, otherwise excellence would not have 
been either pleasant or an object of desire, because 
they would not have known its value, neither would 
it have been capable of reward, or of being enjoyed 
when attained; nor would intercourse with God 
have been valued, because it would have come with- 
out any impulse, choice, care, or endeavour of their 
own®. This is the only approach to a solution of 


parata omnia dicenda sunt a Deo, ut fierent, quemadmodum et 
facta sunt,——2, Qui enim postea emendat labem, et velut ma- 
culam emundat labem, multo prius poterat observare, ne initio in 
suis fieri talem maculam. Et si ideo quod benignus sit, in 
novissimis temporibus misertus est hominum, et perfectum eis 
dat ; illorum primo misereri debuit, qui fuerunt hominum factores 
(he alludes to the Gnostic notion that man was made by inferior 
beings) et dare eis perfectum. Sic utique et homines misera- 
tionem percepissent, de perfectis perfecti facti. 

* Thid. 2. 

* IV. xxxvii. 6. Sed oportebat, inquit, eum neque Angelos 
tales fecisse, ut possent transgredi, neque homines qui statim 
ingrati exsisterent in eum ; quoniam rationabiles, et examinatores, 





————————=—_—-S—“‘(—“FD” 


THE ORIGIN OF EVIL. 105 


the difficulty which all the study of philosophers and 
divines has ever discovered. 


But when we come to inquire why some of God’s 
creatures transgressed, and some continued in obe- 
dience, this, he says, is a mystery which God has 
reserved to himself, and which it is presumption for us 
to inquire into; and that we ought to consider what 
it has pleased him to reveal as a favour, and leave to 
him that which he has not thought proper to make 
known *. 


et judiciales facti sunt, et non (quemadmodum irrationabilia, sive 
inanimalia, quze sua voluntate nihil possunt facere, sed cum ne- 
cessitate et vi ad bonum trahuntur, in quibus unus sensus, et 
unus mos,) inflexibiles, et sine judicio, qui nihil aliud esse pos- 
sunt, preterquam quod facti sunt. Sic autem nec suave esset 
eis quod est bonum, neque pretiosa communicatio Dei, neque 
magnopere appetendum bonum, quod sine suo proprio motu et 
cura et studio provenisset, sed ultro et otiose insitum: ita ut 
essent nullius momenti boni, eo quod natura magis quam volun- 
tate tales exsisterent, et ultroneum haberent bonum, sed non 
secundum electionem ; et propter hoc nec hoc ipsum intelligentes, 
quoniam pulchrum sit quod bonum, neque fruentes eo. Qua 
enim fruitio boni apud eos qui ignorant? Quz autem gloria 
his qui non studuerunt illud? Que autem corona his qui non 
eam, ut victores in certamine, consequuti sunt ? 

4 II. xxviii. 7. Similiter autem et causam propter quam, cum 
omnia a Deo facta sint, quedam quidem transgressa sunt, et abs- 
cesserunt a Dei subjectione, quedam autem, immo plurima, per- 
severaverunt et perseverant in subjectione ejus qui fecit ; et cujus 
natura sunt que transgressa sunt, cujus autem nature qua per- 
severant ; cedere oportet Deo et Verbo ejus.—Ipsam autem cau- 
sam nature transgredientium neque Scriptura aliqua retulit, nec 
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He notwithstanding suggests this practical good 
arising out of the existence of evil, that the love of 
God will be more earnestly cherished for ever by 
those who have known by experience the evil of sin, 
and have obtained their deliverance from it not 
without their own exertion; and therefore that this 
may be regarded as a reason why God permitted 
evil *. 


The sobriety of these views is so obvious, that it 
appears unnecessary to dwell further upon them. 


apostolus dixit, nec Dominus docuit. Dimittere itaque oportet 
agnitionem hance Deo, quemadmodum et Dominus hore et diei: 
nec in tantum periclitari, uti Deo quidem concedamus nihil, et 
hac ex parte accipientes gratiam. 

* IV. xxxvil. 7. Bonus igitur agonista ad incorruptele ago- 
nem adhortatur nos; uti coronemur, et pretiosam arbitremur 
coronam ; videlicet que per agonem nobis acquiritur, sed non 
ultro coalitam. Et quanto per agonem nobis advenit, tanto est 
pretiosior : quanto autem pretiosior, tanto eam semper diligamus. 
Sed oby dpuolwe G@yararat ra éx rov abroparov mpooytvdpeva rote 
PETG 2 c/a ss oroveic evpioxopévorc. Quoniam igitur pro nobis 
erat plus diligere Deum, cum labore hoc nobis adinvenire Domi- 
nus docuit et apostolus tradidit.——Pro nobis igitur omnia hae 
sustinuit Dominus (i. e. he endured the existence of evil) uti per 
omnia eruditi, in omnibus in futurum simus cauti et perseveremus 
in omni ejus dilectione, rationabiliter edocti diligere Deum. 





CHAPTER VI. 


THE EVIL SPIRITS. 


AxTnHouGH Ireneus does not think proper to discuss 
the subject of the origin of evil, properly so called, 
he speaks agreeably to the Scriptures as to its intro- 
duction into this lower world, and in some degree 
fills up their outline. Thus he describes Satan as 
having been originally one of the angels who had 
power over the air’. He attributes the beginning 
of his overt acts of rebellion to his envy towards 
man”, because he had been made in the image of 


‘VY. xxiv. 4, Sic etiam diabolus, cum sit unus ex angelis his, 
qui super spiritum aéris prapositi sunt, quemadmodum Paulus 
apostolus in ea guz est ad Ephesios manifestavit, invidens 
homini, apostata a divina factus est lege; invidia enim aliena est 
a Deo. Et quoniam per hominem traducta est apostasia ejus, et 
examinatio sententiz ejus homo factus est, ad hoc magis magis- 
que semetipsum contrarium constituit homini, invidens vitz ejus, 
et in sua potestate apostatica volens concludere eum. 

7 1V. xl. 3. "Ex rére yap drocrarne 6 tiyyedoc abrov Kai éxOpoc, 
ap’ Gre eLhtwoe ro Tdopa Tov Geo, cal éxOpororoat abro mpo¢ 
rov Qeov éreyeipnoe.—V. xxiv. 4. supra. 

Tertullian, Cyprian, and Cyril of Jerusalem, were of the 
same opinion. I subjoin the passages.—Tertullian de Pati- 
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God, i.e. immortal *; whom through envy he stirred 
up to rebellion likewise *, and that by falsehood °, 


entia, 5, Natales impatientiz in ipso diabolo deprehendo, jam 
tune cum Dominum Deum universa opera que fecisset, Imagini 
suze, id est, homini subjecisse impatienter tulit. Nec enim dolu- 
isset, si sustinuisset; nec invidisset homini, si non doluisset. 
Adeo decepit eum, quia inviderat.——Cyprian, de Zelo et Lwwore, 
p- 223, ed. Potter. Hine diabolus inter initia statim mundi et 
perit primus et perdidit. lle dudum angelica majestate sub- 
nixus, ille Deo acceptus et carus, postquam hominem ad imagi- 
nem Dei factum conspexit, in zelum malevolo livore prorupit . . 
. . . stimulante livore homini gratiam datz immortalitatis eripit. 
Cyril. Hierosol. Catech. xii. 5. "AAG rovro ro péyworoy rev 
dnpovpynparwy, év mapadciaw yopetoyv, POdvoc ékeGade drafo- 
Aucdc. 

* JIT. xxiii. 1. Si enim qui factus fuerat a Deo homo, ut 
viveret, hic amittens vitam, lzsus serpente qui depravaverat 
eum, jam non reverteretur ad vitam, sed in totum projectus 
esset morti; victus esset Deus, et superasset serpentis ne- 
quitia voluntatem Dei. Sed quoniam Deus invictus et mag- 
nanimis est, magnanimem quidem se exhibuit ad correptionem 
hominis, et probationem omnium, quemadmodum prediximus ; 
per secundum autem hominem alligavit fortem, et deripuit ejus 
vasa, et evacuavit mortem, vivificans eum hominem, qui fuerat 
mortificatus. Primum enim possessionis ejus vas Adam factus 
est, quem et tenebat sub sua potestate, hoc est, praevaricationem 
inique inferens ei, et per occasionem immortalitatis, mortifica- 
tionem faciens in eum. 8. Et serpens nihil profecit, dissua- 
dens homini, nisi illud quod eum (i. e. se) transygressorem ostendit, 
initium et materiam apostasize suz habens hominem; Deum enim 











non vicit. 

“V. xxiv. 4. supra. 

*'\V. xxiii. 1. Assuetus enim erat jam ad seductionem homi- 
num mentiri adversus Deum. ..... . Ille mentiens adversus 
Dominum tentavit hominem. 
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putting on the form of the serpent, that he might 
escape the eye of God*: wherefore, although God 
had pity upon man, as having fallen through weak- 
ness’, and because otherwise Satan would have frus- 
trated the Divine purpose *, he totally cut off from 
himself the apostate angels *, and doomed them and 
their Prince to the eternal fire', which he had from 
the beginning prepared for obstinate transgressors ’, 

*IV. Pref. 4. Et tune quidem apostata angelus per serpen- 
tem inobedientiam hominum operatus, existimavit latere se 


Dominum.——V. xxvi. 2. infra. 
TTV. xl. 3. Ato wai 6 Oedc roy péy rap’ avrod émtoreipayra ro 





f:<amoy, rovréort, ry wapaBacw eiceveyKovra, apwpise Tig idtac 
perovaiac’ Tov dé dpekGc per GAG Kaxwg wapadetapevoy riv 
Tapakoryv avOpwrov éNénoe. Kai dvréarpebe ripy EyOpar, iy éyOpo- 
moines, mpc roy avrév inimicitiarum auctorem. 

* III. xxiii. 1. supra. 

*TV. xl. 3. 

* III. xxiii. 3. Non homini principaliter przparatus est zeter- 
nus ignis, sed ei qui seduxit et offendere fecit hominem, et, in- 
quam, qui princeps apostasiz est, et his angelis qui apostate 
factee sunt cum eo: quem quidem juste percipient etiam hi, qui, 
similiter ut illi, sine pcenitentia et sine regressu in malitiz per- 
severant operibus. 

* II. xxviii. 7. Quoniam presciit Deus hoc futurum.... . 
ignem zternum his qui transgressuri sunt preeparavit ab initio.— 
V. xxvi. 2, Omnes qui falso dicuntur esse Gnostici organa 
Satanz ab omnibus Deum colentibus cognoscantur esse, per quos 
Satanas nunc, et non ante, visus est maledicere Deo, qui ignem 
geternum preeparavit omni apostasiz. Nam ipse per semetipsum 
nude non audet blasphemare suum Dominum; quemadmodum 
et initio per serpentem seduxit hominem, quasi latens Deum. 
Kakwe 6 “lovarivoc tpn, dre mpd pev rijc¢ rov Kupiov mapoveiac 
oveerore EroApnoey 6 Daravdc PAaopypijon ror Ocdv, fire pndéww 


110 THE EVIL SPIRITS. 


although he did not make known to them at that 
time that their lot was irremediable*. 


The next act of the apostate spirits was to mingle 
themselves with human nature by carnal copulation 
with women, and thus to cause the total corruption 
of the old world and its inhabitants (notwithstand- 
ing the preaching of Enoch to these fallen spirits), 
and consequently their destruction *. 


eldwe avrov Tiy Kardxpcowv" quoniam et in parabolis, et allegoriis, 
a Prophetis de eo sic dictum est. Post autem adventum Domini 
ex sermonibus Christi et Apostolorum ejus discens manifeste, 
quoniam ignis zternus ei preeparatus est ex sua voluntate absce- 
denti a Deo, et omnibus qui sine poenitentia perseverant in apo- 
stasia; per hujusmodi homines blasphemat eum Deum, qui judi- 
clum importat, quasi jam condemnatus, et peccatum suz apo- 
stasiz Conditori suo imputat, et non suze voluntati et sententize : 
quemadmodum et qui supergrediuntur leges, et poenas dant, que- 
runtur de legislatoribus, sed non de semetipsis. Sic autem et hi 
diabolico spiritu pleni, innumeras accusationes inferunt Factori 
nostro, qui et Spiritum vitz nobis donaverit, et legem omnibus 
aptam posuerit; et nolunt justum esse judicium Dei. 

*V. xxvi. 2. 

*TV. xxxvi. 4. Et temporibus Noé diluvium inducens, uti 
extingueret pessimum genus eorum, qui tunc erant homines, qui 
jam fructificare Deo non poterant, cum angeli transgressores com- 
mixti fuissent eis. xvi. 2. Sed et Enoch sine circumcisione 
placens Deo, cum esset homo, legatione ad angelos fungebatur, et 
conservatur usque nunc testis justi judicii Dei: quoniam angeli 
quidem transgressi deciderunt in terram in judicium, homo autem 
placens translatus est in salutem. 

The nature of the intercourse or commixture is not indeed 
stated by Irenzeus; but, as Feuardent and Grabe have pointed 
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Irenzeus makes none buf very general allusions to 
the agency of the fallen spirits from the fall of man 
till the coming of Christ. He declares that, up to 
that time*, they had not ventured upon blaspheming 
God; but that then, becoming aware that everlasting 
fire was the appointed recompense of those who con- 


out in commenting on these passages, he is evidently alluding to 
the tradition spoken of more fully by Josephus, Justin Martyr, 
Athenagoras, and Clement of Alexandria, whose words I subjoin, 

Joseph. Aniiq. I. ii, 1. Moddot yap ayyedoe Oeou, yurarki cup- 
peyévrec, UApiorac éyevvnoay waidac, kal ravrd¢ breporrac Kadod, 
dua riv éxi rn dvvdpee rerolOnow" Gyo yap roig brd yeyayrwy 
reroApijoOat Aeyopévorc vd’ "EXAHywy kai ovroe dpdoa wapadi- 
dovrat. 

Justin M. Apol. 11. 5. "O Geog . . . . my per trav dvOporer 
Kal rov bed ror oilpavdy mpdvaay ayyédoic, ode Eri rovroe Erate, 
waptowkey, Oi d€ dyyedor, mapaDarrec riyvee TY Tad, yuvatkw v 
plieow HrriOneay, Kal waidacg éréxkywoay, of ecioty ot eydpmevor 
daipovec. 

Athenag. Legat, 22. Oi dé (the fallen angels) éviSpicay cai rij 
Tij¢ ovciag brocracet Kai TH apyy, ovrde re (Satan) 6 rife vAne Kai 
Tov Ey av’ry eldwy apywy Kat Erepot rwy wepl TO Tpwrov ToUTO oTE- 
péwpa" éxeivot perv cic exifupiay weoorrec wapfévwy, cai irrove 
gapkdc evpelévrec, ovrog dé cpednoag Kai wovnpdg Wept Tijy Tur 
wemtoreupévwr yevopevoc dwixnow, "Ex pév ob ray wepl rac wap- 
févouc éydvrwy ot Kadovupevar eyevynOnoav yiyayrec. 

Clem. Alex. Pedag. IIT. 2. § 14. Ot @yyedou rod Oeod 7d xad- 
Noe karaheNourdrec dut kraddocg papatydpevoy. Strom. III. 7. 
§ 59. “Ayyedoi rwwec dxpareic yevouevar eriOupig addvreg ovpave- 





Ber detpo karawenr@xaciy. 

The opinion contained in these quotations has been discoun- 
tenanced since the time of Cyril of Alexandria; but is it there- 
fore necessarily unfounded ? 

*V. xxvi. 2. supra. 
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the enumeration made in the Questions and Answers 
of Anastasius, and in the Theoria Rerum Ecelesiasti- 
carum of Germanus, where the Greek of Ireneus is 
transcribed, and from which it was first published 
by Grabe. But the old Latin version makes a dif- 
ferent enumeration, reckoning the first covenant be- 
fore the deluge with Adam, and the second after 
that event with Noah *. 


He thinks that the knowledge of God was kept 
up amongst the patriarchs by tradition from Adam, 
and amongst the Jews by the prophets; whilst in 
heathen nations the tradition has been lost, and men 
are left to find it out by reason *: that human govern- 
ments were providentially ordained to restrain the 
ferocity and rapacity of mankind after they had given 
up the fear of God °; that the law of Moses was given 


* Et propter hoe quatuor data sunt testamenta humano generi ; 
unum quidem ante cataclysmum sub Adam; secundum vero, 
post cataclysmum sub Noé; tertium vero, legislatio sub Moyse; 
quartum vero, quod renovat hominem, et recapitulat in se omnia, 
quod est per Evangelium, elevans et pennigerans homines in 
ceeleste reznum. 

*T. ix. 1. See p. 78, note '. 

* 'V. xxiv. 2. Quoniam enim absistens a Deo homo in tantum 
efferavit, ut etiam consanguineum hostem sibi putaret, et in omni 
inquietudine et homicidio et avaritia sine timore versaretur, im- 
posuit illi Deus humanum timorem, (non enim cognoscebant 
timorem Dei,) ut potestati hominum subjecti, et lege eorum ad- 
stricti, ad aliquid assequantur justitiae, et moderentur ad invicem, 
in manifesto propositum gladium timentes, 
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It is almost unnecessary to point out the exact 
agreement of these sentiments with the seventh and 
fourteenth articles of the Church of England, and 
how impossible it must be for a person holding them 
to think that we can do any thing whatever beyond 
what Christ has a right to expect from us. It is 
manifest that he would not have thought that any 
degrees of Christian holiness are really at our option, 
whether we shall seek them or not; but that every 
person who, having any degree of perfection, or any 
means of advancement placed before him, knowingly 
neglects it, becomes thereby unworthy of him who 
has given him liberty *, and hazards his salvation : 
in short, that “to whom much is given, of him will 
much be required.” 


4 IV. xiii. 2. 
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canon. He not only repeats sentiments from them, 
as when he introduces a sentiment which occurs in 
the book of Wisdom’, or the story of Susanna *, 
without, however, mentioning the books themselves ; 
he also quotes the story of Bel and the Dragon * 
as truly relating the words of the prophet Daniel, 
and the book of Baruch* as truly recording those 
of Jeremiah, and uses the latter as inspired. In 
short, Ireneus quoted from the Septuagint ver- 
sion of the Scriptures; and he consequently read 
the stories of Susanna, and Bel and the Dragon, as 
part of the book of Daniel, and the book of Baruch 
as a continuation of that of Jeremiah. There is, in 
fact, great reason to think that he believed in the 
inspiration (in some sense) of the whole of the books 
contained in that version. But if so, that does not 
prove (as we shall see presently), that they were all 
esteemed by the Church as canonical. 

‘IV. xxxviii. 3. "AgOapaia 32 éyyic elvac roi Geov. Quoted 
from Wisdom vi. 19, 20. 

* 1V. xxi. 2. Deus qui est absconsorum cognitor. Quoted 
from Daniel xiii, 42. in the Septuagint version. 

* IV. v. 2. Quem et Daniel propheta, cum dixisset ei Cyrus 
rex Persarum, “ Quare non adoras Bel?’ annunciavit, dicens, 
“Quoniam non colo idola manufacta, sed vivuam Deum, qui con- 
stituit ccelum et terram, et habet omnis carnis dominationem.”’ 

*V. xxxv. 1. Et quotquot ex eredentibus ad hoc preeparavit 
Deus ad derelictos multiplicandos in terra, et sub regno sanctorum 
fieri, et ministrare huic Hierusalem, et regnum in ea, significavit 
Jeremias propheta; ‘‘Circumspice,” dicens, &c.: and then he 
quotes a passage from the book of Baruch, extending from ch. 
iv. 36, to the end of ch. v. 
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agree with us, reject all the other books which the 
Church of Rome has since admitted into the canon. 
Epiphanius’ says that Christians’ and Nazorei 
agreed in receiving the Jewish books, so that he 
could not have been aware that the Jews did not 
admit Baruch. So that how many soever may agree 
in quoting the apocryphal books, the weight of autho- 
rity is clearly against their reception as canonical, 


From all that has been said, it must be clear 
that we can make but little use of Ireneus in set- 
tling the canon of Scripture. But from the number 
of books and of passages which he has quoted, he 
is of great value in establishing the genuineness of 
our present copies; all the passages bearing as near 
a resemblance to the corresponding parts of our 
MSS. as can be expected from a writer who evi- 
dently quotes from memory. 


He likewise bears direct testimony to the authen- 
ticity of the four Gospels and the Revelation of St. 
John ; affirming that St. Matthew wrote his in He- 
brew for the use of the Jews, at the time when St. 
Peter and St. Paul conjointly were preaching and 
establishing the Church at Rome *; that after their 


” Her. 29. 

"TIL. i, 1. 'O per 6) MarOaiog év roic ESpaiote ry idia dea- 
hékrw airwy cai ypapiy éliveycey evayyediov, rov Teérpov cai 
rov [atAov év ‘Pwpy ebayyedclopévwy, Kai Oeuedtouvrwy riv Ex- 

K 
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departure, St. Mark committed to writing what he 
had heard from St. Peter, and St. Luke what he had 
heard from St. Paul*®; that St. John wrote his Gos- 
pel at Ephesus, to oppose the errors of Cerinthus’®, 
and that he was likewise the author of the Revela- 
tion which bears his name’, the visions of which he 
saw towards the close of the reign of Domitian *. 


KAnolay. pera dé ry robrwy Ekodov Mapxoc, 6 pabnrije Kal Eppy- 
veurijc [lérpov, xai abroc ra ixo [lérpov xnpvocdpeva éyypagwe 
hpiv mapadédwee. cal Aovxdic dé 5 &xddovOog Tavdov, rd bn” éxei- 
vou knpucaopevoy svayyédoy év BiBrkip KaréOero. Execra lwayyyc 
6 pabyrij¢ rod Kupiov, 6 cai éxi rd ornOoc¢ abrod avarecwy, Kai 
aurog eleowxe TO evayyédor, év "Edeow rijc “Agiac dtarplBwr. 
Frag. 29, To cara Mar@aior ebayyeAtov mpdc “Tovdaiovg eypadn” 
ovrot yap émeBipovy wavy opddpa éx aripparog AaPid Xpiordy. oO 
éé Mar@aioc, cal Ere padAov edodporépay Eywy rijy rowbrny éme- 





Bupiav, wavrolwc Eomevde mAnpopopiay mapéyew abroic, we ein ek 
ontpparoc AaBid 6 Xptardc’ 60 wal aro rife yertoewe avrov 
ijpéaro. . 

* TIT. 1. 1. supra. 

* Ibid.—xi. 1. Hane fidem annuntians Joannes Domini discipu- 
lus, volens per evangelii annuntiationem auferre eum qui a Cerin- 
tho inseminatus erat hominibus errorem, et multo prius ab his 
qui dicuntur Nicolaite, qui sunt vulsio ejus que falso cognomi- 
natur scientiz, .... omnia igitur talia cireumscribere volens 
discipulus Domini, et regulam veritatis constituere in ecclesia, . « 
. + . sic Inchoavit in ea que est secundum evangelium doctrina : 
Tn principio erat Verbum,” &c. 

1 'V. xxvi. 1. Manifestius adhuc etiam de novissimo tempore 

. » significavit Joannes Domini discipulus in Apocalypsi, 

*°V. xxx. 3. “Hyeic ovv ouK duroxtvduvevopev mept Tov Gvoparoc 
rob "Avtexplorov, dwopawdpevor Pefawrikoc. Ei yup de ava- 
gaveoy re viv Katp@ Knp’rrecOat rovvopa abrod, oc Exeivov ay 
EppeOn rov nai riy 'Arondduiiy Ewpaxdrog. olde yap moo woddov 

1 
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It is curious that Irenzeus quotes a passage as 
written either by Isaiah or Jeremiah, which does not 
appear in our present copies®. Justin Martyr had 
quoted it before him, and asserted that it had been 
wilfully erased by the Jews from the Hebrew copies *. 
Now, however, it does not appear even in the Sep- 
tuagint. He likewise records a saying or two as our 
Lord’s which do not appear in the New Testament °: 


xodvov éEwpatn, adda oyeddw Emi rijg iyerepac yeveac, wpoc TY 
réAct ric Aopercavov apyijc. 

* III. xx.4, Et quoniam non solum homo erat, qui moriebatur 
pro nobis, Esaias ait: ‘‘ Et commemoratus est Dominus sanctus 
Israé] mortuorum suorum, qui dormierant in terra sepultionis ; 
et descendit ad eos evangelizare salutem que est ab eo, ut sal- 
varet eos.” At IV. xxxiii. 1. he ascribes it to Jeremiah, as does 
Justin Martyr, (Dial. cum Tryph. 72.) who gives it in Greek. 
In IV. xxxiii. 12. and V. xxxi. 1. he quotes it without men- 
tioning the author. 

* Tryph. 72. 

* II. xxxiv. 3. Et ideo Dominus dicebat ingratis exsistentibus 
in eum: ‘Si in modico fideles non fuistis, quod magnum est 
quis dabit vobis?” The same passage is quoted by S. Clement 
of Rome, Epist. II. 8. Aéye yap Kipwe év rg ciayyediw" El 
V. xXxxill. 3. 





rd puxpov ob« érnphoare, 7d péya ric tiv doe ; 
Quemadmodum Presbyteri meminerunt, qui Joannem discipulum 
Domini viderunt, audisse se ab eo, quemadmodum de temporibus 
illis docebat Dominus, et dicebat: “ Venient dies, in quibus 
vine nascentur, singule decem millia palmitum habentes, et in 
una palmite dena millia brachiorum, et in uno vero palmite dena 
millia flagellorum, et in unoquoque flagello dena millia botruum, 
et in unoquoqgue botro dena millia acinorum, et unumquodque 
acinum expressum dabit vigintiquinque metretas vini. Et cum 
eorum apprehenderit aliquis sanctorum botrum, alius clamabit : 
Botrus ego melior sum ; me sume; per me Dominum benedic.” 


K 2? 
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the latter of which indeed few persons will believe 
to have been spoken by our Lord. 


He informs us that the Ebionites use only St. 
Matthew’s Gospel, and reject St. Paul ®; that Mar- 
eion curtailed St. Luke, and in effect the whole Gos- 
pel’; that Cerinthus used St. Mark, and the Valen- 


Similiter et granum tritici decem millia spicarum generaturum, 
et unamquamque spicam habituram decem millia granorum, et 
unumquodque granum quingue bilibres simile clare mund#: 
et reliqua autem poma, et semina, et herbam secundum congru- 
entiam iis consequentem: et omnia animalia iis cibis utentia, 
que a terra accipiuntur, pacifica et consentanea invicem fieri, 
subjecta hominibus cum omni subjectione.—4. Tatra de «al 
Tazriag ‘Iwavvov per dxovarijc, ToAvkdprov dé éraipog yeyorue, 
dpyatoc advijp, Eyypadwe eEmqpaprupel ey ry rerapry Tay avrov 
Bysrtiwy. Eore yap arm wevre PeGAla ovyreraypeva. Et adjecit, 
dicens: ‘* Hzec autem credibilia sunt credentibus,” Et ‘* Juda,” 
inquit, “ proditore non credente, et interrogante : Quomodo ergo 
tales geniturz a Domino perficientur?” dixisse Dominum: 
*€ Videbunt qui venient in illa,” 

° III. xi. 7. Ebionei etenim eo Evangelio, quod est secundum 
Matthzeum, solo utentes, ex illo ipso convincuntur, non recte 
preesumentes de Domino. Marcjon autem id quod est secundum 
Lucam circumcidens, ex his que adhue servantur penes eum, 
blasphemus in solum exsistentem Deum ostenditur. Qui autem 
Jesum separant a Christo, et impassibilem perseverasse Christum, 
passum vero Jesum dicunt, id quod secundum Marcum est prae- 
ferentes Evangelium, cum amore veritatis legentes illud, corrigi 
possunt. Hi autem qui a Valentino sunt, eo quod est secundum 
Joannem plenissime utentes, ad ostensionem conjugationum su- 
xv. 1. Eadem etiam dicimus iterum et his qui Paulum 





arum. 
apostolum non cognoscunt. . . . . Neque enim contendere pos- 
sunt Paulum non esse apostolum. 

"TT, xi. 7.—9. Etenim Marcion totum rejiciens Evangelium, 
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tinians St. John *, and invented a Gospel of their 
own; and that the Montanists reject St. John’s Gos- 
pel and St. Paul’. It appears, however, that the 
Gnostics did in fact quote, at least when arguing 
with Christians, the self-same books which we now 
have ; for all the passages of Scripture which Irenzus 
brings forward as perverted by them correspond with 
our present copies. 


Ireneus was of opinion that the whole of the 
sacred books of the Old Testament were lost during 
the Babylonish captivity, and that Ezra restored 
them by divine inspiration *. 


Immo vere seipsum abscindens ab Evangelio, pariter gloriatur se 
habere Evangelium. Alii vero ut donum Spiritus frustrentur, 
quod in novissimis temporibus secundum placitum Patris effusum 
est in humanum genus, illam speciem non admittunt, que est 
secundum Joannis Evangelium, in qua Paracletum se missurum 
Dominus promisit; sed simul et Evangelium, et propheticum 
repellunt Spiritum. Infelices vere, qui pseudo-prophetze qui- 
dem esse volunt, propheticam vero gratiam repellunt ab Ecclesia: 
similia patientes his, qui propter eos qui in hypocrisi veniunt, 
etiam a fratrum communicatione se abstinent. 

PELE si. 7: * III. xi. 9. 

"IIL. xxi. 2, [pd yap rove ‘Pwpatovg kparvvat ry apyiy ai- 
rav, tre rov Maxeddvwv rv ‘Aciay careydvrwy, LroAcuatoc 6 
Aayov, pidorioipevog riv im’ ab’rot Kareokevacpérvny [yBdoOijneqv 
ev Akelavdpelg coopijcar roic¢ mavrwy avOpwrwy ovyypappacu, 
éoa ‘ye oroviaia ixijpyer, yrijcaro rapa rav ‘lepocodvupurav ele 
ryv EXAnvesiy diadecroy oxeiv abr&y peraBeSrAnpévac rac ypadde. 
Oi dé (brhwovoy yap Ere roic Maxeddat rére) rove map’ abroic 
éumetpordrovc Tr&y ypapmy, Kal dudorépwy ray cradésrwy, EBdopij- 
kovra mpeo(urepoue Exrep Way [rokeuai, wothoavrog rou Oeov rep 
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He likewise fully believed the fable of Aristeas 
concerning the translation of the Septuagint by the 
direction of one of the Ptolemies, whom he names 
the son of Lagus*. He does not relate it with all 
the particularity of Josephus; but he relates the 
separation of the seventy interpreters from each 
other, and their miraculous agreement in the same 
words and phrases from beginning to end. It is 


éBovrero. ‘O dé idig reipay abray dapety OeAjoeac, evAanOeic re 
phre dpa ovvbépevor, arokpubwot rv Evy ratc ypadate du rijc 
Epunvelac adjOear, ywoicac abrovc an’ &dAtAwy, ExéNevoe rove 
mwdyrac Tiv abriyy Epunveiay ypadew* Kal rovr’ éxt mdyrwy rev 
ffiAiwy exoince, LuvehOdvrwy de abraéy éxt ro avro mapa Te 
Tro\cpaip, cal cvvayrifjaddévrwy exaarov ri)yv Eavrov Epunveiay, 6 
prev Ozvc ecokaaty, at ce ypagai ovrwe Oeiat eyvwoOnoay, ray way- 
Twy Ta avra Taig avrai¢g héleot, kal roig abroig ovdpuacw avayo- 
pevodyrwy an’ apyiic péypt rédovc' dare Kai ra wapdvra tOvy 
yvovat, ort Kar éxinvotay Tov Ocoi ciowy ipunvevpévac ai ypagat. 
Kat ovcér ye Bavpacroy, roy Oedy rovro évnpynxévas, Oc ye Kal Ev 
ry éwt Na®ovyocovéaop aixpadwoig rot aov crapbapeeay rov 
ypapwr, Kal pera eBCopijcovra Eryn ray ‘lovdaiwy avedOdrvrwyr eic 
THY xwpay airay, Ereira év roic xpdvowe Apraléptou rov Iepowy 
Baothéwe, évérvevoey”Eodpg rq iepei Ex ric pvdijic Aevi, rove ray 
mpoyeyovirwy mpopyrwy mwavrac avardtagMa dyous, Kai amo- 
Karacrijgac rp Aag ry cut Mwoéwe vopofeciay.—3. Cum tanta 
igitur veritate et gratia Dei interpretate sint Scripture, ex qui- 
bus preeparayit et reformavit Deus fidem nostram, que in Filium 
ejus est, et servavit nobis simplices Scripturas in Agypto, in qua 
adolevit et domus Jacob, effugiens famem que fuit in Chanaan ; 
in qua et Dominus noster servatus est, effugiens eam persequu- 
tionem quee erat ab Herode; et hac earum Scripturarum inter- 
pretatio priusquam Dominus noster descenderet, facta sit, et ante- 
quam Christiani ostenderentur, interpretata sit. 
"IIL, xxi, 2, 3. 
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clear, therefore, that he believed in the inspiration 
of the Septuagint, so far as it is a translation of the 
Hebrew; and no wonder that he was unable to avoid 
extending the same feeling to the other books which 
commonly accompany the translated portion. 


He likewise mentions Theodotion of Ephesus, and 
Aquila of Pontus, both Jewish proselytes, as having 
wrongly translated Isaiah vii. 14°. Theodotion was 
the contemporary of Ireneus, and must have pub- 
lished his version so recently, that it is wonderful 
that Irenzus should have seen it. 


Lastly, he mentions and distinguishes between the 
genuine and ancient copies of the Scriptures and the 
incorrect ones *. 


Having noticed all the eaternal matter, let us come 
to the opinions of Ireneus in regard to the wse and 
value of the holy Scriptures, and the method of 
understanding them. Although here his example is 
more forcible than his precepts, it is satisfactory 
that he speaks very definitely, and to the purpose. 

* IIT, xxi. 1. "ANN oby be Eni Gace trav viv peOeppnrete 
ToApwvrwy riy yoadiy' “Idou h vedvec €v yaorpi Eker, cal rélerac 
vidv’ &¢ Oeodoriwy pphvevcer d"Edéctoc, kal "Axt\ac 6 Tovrixoe, 
G&pporepor “Tovdaiot mpoaiAvrot’ ol¢ KaraxohovOjaavrec of "EPiw- 
vaiot, £5 ‘Iwoip atrov yeyevijobar ddcKovat. 

*V. xxx. 1. Totrwy dé otrwe éxdvrwy, kal év maot roic orou- 
dalote Kal dipyaiorg dvreypagore rod dpiOpod robrou Ketpévou K. T. d. 
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For instance, he informs us that, after the Apostles 
had preached the Gospel orally, they took care that 
the substance of their preaching should be put in 
writing, to be the ground and pillar of our faith °. 
It is very remarkable that he should use this very 
phrase in speaking of the Gospel, which St. Paul 
had used in speaking of the Church itself; showing 
apparently that it was by the custody of the Scrip- 
tures that the Church was to sustain its office. In- 
deed he expresses this in so many words in another 
passage, when he says that the truth is preserved by 
the keeping and reading of the Scripture, and preach- 
ing consistently with it °. 


His own practice is perfectly consistent with his 
principles. When he enters into controversy, his 
first appeal, indeed, in the particular case in hand, 
was to common sense, as showing the extreme ab- 
surdity and glaring contradiction of the Gnostic the- 


* III. i. 1. Non enim per alios dispositionem salutis nostrz 
cognovimus, quam per eos, per quos Evangelium pervenit ad nos: 
quod quidem tune preeconaverunt, postea vero per Dei voluntatem 
in Scripturis nobis tradiderunt, fundamentum et columnam fidei 
nostree futurum,——xi. 8. Neque autem plura numero quam hzec 





sunt, neque rursus pauciora capit esse Evangelia, ‘Eecd enim 
résoapa KNisara rot Kéopov, év @ éoper, tiot, Kal résoapa Kab- 
ohtka Tvevpara, KaréoTwaprat O& } éxeAnola él maene rij¢ yiic, er’- 
Aog dé wal orfpvypa éxcAnolac rd ebayyédcoy Kal Hvetpa Lwiic" 
eikdrwe régoapag Eye abriy oriAove, tayraydlevy myeovrag ry 
apfapoiay cal dvafwrupovvrac rove dvOpwrove. 

“IV. xxxiii. 8. See p. 77, note *. 
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ories’. But as they claimed revelation for their 
authority, he then goes to the Scripture, as the only 
authentic record of revelation®; and it is evident 
that, on his own account, he would never have ap- 
pealed to any other authority in support of the great 
and leading doctrines he has to deal with. When he 
does bring in tradition as an independent and col- 
lateral witness of revelation, he does so because the 
Gnostics themselves appealed to tradition’ as some- 
thing more certain than Scripture. And having met 
them upon this ground, he goes on’, in the large 
remaining portion of his treatise, to refute their sys- 
tems by the induction of passages from the succes- 
sive portions of the Old and New Testaments. 


? Lib. I. II. * III. Preef. See p. 34, note ™. 

* III, ii. 1. Cum enim ex Scripturis arguuntur, in accusationem 
convertuntur Ipsarum Scripturarum, quasi non recte habeant, 
neque sint ex auctoritate, et quia varie sint dicta, et quia non 
possit ex his inveniri veritas ab his, qui nesciant Traditionem. 
Non enim per literas traditam illam, sed per vivam vocem: ob 
quam causam et Paulum dixisse: “ Sapientiam autem loquimur 
inter perfectos; sapientiam autem non mundi hujus.” Et hanc 
sapientiam unusquisque eorum esse dicit, quam a semetipso ad- 
invenerit, fictionem videlicet; ut digne secundum eos sit veritas, 
aliquando quidem in Valentino, aliquando autem in Marcione, 
aliquando in Cerintho; postea deinde in Basilide fuit, aut et in 
illo qui contra disputat, qui nihil salutare loqui potuit. Unus- 
quisque enim ipsorum omnimodo perversus, semetipsum, regulam 
veritatis depravans, preedicare non confunditur. 

"III. v. 1. Traditione igitur, que est ab apostolis, sic se 
habente in ecclesia et permanente apud nos, revertamur ad eam 
quz est ex Scripturis ostensionem eorum qui Evangelium con- 
scripserunt Apostolorum, &c. 
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Clearly, therefore, his disposition, where the ques- 
tion was what God had revealed, would be to go, 
first of all, and entirely, if possible, to Scripture; for 
whereas the heretics held that the inspired volume 
was obscure and uncertain*, he maintained that there 
were truths contained in it without any doubt or ob- 
security, and that those were the things in which the 
sound-minded and pious would chiefly meditate *. 


* III. ii. 1. Massuet (Diss. I. § 24) says, “ Hane non repre- 
hendit Jrenzeus, immo in sequentibus probat.” Now, to my 
apprehension, he does tacitly disapprove the sentiment in the 
very passage; and however he may acknowledge that there are 
many parts of Scripture obscure and ambiguous, yet the whole 
method of his arguing shows incontestably that he thought its 
voice, on such points as he was discussing with the Gnostics, 
perfectly unambiguous. 

711, xxvii. 1. ‘O tyuje vote cal dkivdvvog Kal eviafije Kai 
pidadniijc, boa Ev tH Tw dvbpwrwy ELovoig céowkev & Bede, kai 
broréraye TH yerepg yrwor, ravra zpoOipwe Expederhoet, Kai ev 
abroic mpoxdWe, Cua rijg KaOnpeEpevijc doxnoewe pgdiay ry pabnaw 
éaur@ motwobpevoc. “Eart dé ravra, rare ve’ ow winroyra ripv 
hpertpay, kat doa pavepic Kai dvappuiddwe abrodete: Ev ratc Belarc 
ypadaic \é\exrar. Et ideo parabole debent non ambiguis adap- 
tari: sic enim et qui absolvit, sine periculo absolvit, et parabole 
ab omnibus similiter absolutionem accipient ; et a veritate [i. e. 
per veritatem] corpus integrum, et simili aptatione membrorum, 
et sine concussione perseverat.—2. Cum itaque universe Scrip- 
turze et Prophetize et Evangelia in aperto et sine ambiguitate et 
similiter ab omnibus audiri possint, etsi non omnes credunt. 
xxviii, 1. Habentes itaque regulam ipsam veritatem, et in aperto 
positum de Deo testimonium, non debemus per quzstionum de- 
clinantes [in] alias atque alias absolutiones ejicere firmam et 
veram de Deo scientiam : magis autem absolutionem queestionum 
in hune characterem dirigentes, exerceri quidem convenit per 
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And with regard to those things which are obscure 
and doubtful, he taught that we should endeavour 
to explain them by those parts which are unam- 


biguous *. 


There was, however, another aid which he looked 
upon as of the most certain and most important 
utility, so far as it extended, and that was the bap- 
tismal creed, which he regarded as infallible for lead- 
ing to the right sense of Scripture upon fundamental 
points, and according to which he thought all Serip- 
ture ought to be interpreted*®. It is evident, there- 
fore, that he regarded the tradition of the Church, 
to that extent, as divine and infallible. 


inquisitionem mysterii et dispositionis exsistentis Dei; augeri 
autem in charitate ejus, qui tanta propter nos fecit et facit. 

Grabe argues from the first of these passages as though every 
thing which God would have us know or believe were contained 
in express words in Scripture, and thus incurs the reprehension 
of Massuet. (Diss. I1I.§ 11.) All that can be gathered from it 
legitimately is, that the things clearly revealed are expressed in 
Scripture without ambiguity, and that these are the most impor- 
tant. 

‘II. x. 1. Omnis autem questio non per aliud quod queritur 
habebit resolutionem, nec ambiguitas per aliam ambiguitatem sol- 
vetur apud eos qui sensum habent, aut enigmata per aliud majus 
zenigma; sed ea que sunt talia ex manifestis et consonantibus 
et claris accipiunt absolutiones. 

ST. ix. 4. Otrw dé cai 6 rov xavéva ric ddnOelac axdkw7 év 
éaury Karéywy, dy de rod Barrioparo¢c silnpe, ra prev éx TOY 
ypagor dvépara kal rag Aélerg Kal rag mapaBodag Exvyywoerar.— 
x. 1. Seep. 91,note’, © 
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A third aid was to be found in the assistance of 
the elders of the Church, who preserve the doctrine 
of the Apostles °, and, with the order of the priest- 
hood, keep sound discourse and an inoffensive life’, 
who have the succession from the Apostles, and, to- 
gether with the episcopal succession, have received 
the sure gift of truth *. He who in this way studies 
the Scriptures will judge (or condemn) all who are 
in error ’. 


It is obvious that he means the bishops of the 
Churches, who were the chief preachers of those 
times. And it is observable that he does not think 
the succession a perfect guarantee of the truth being 
preserved, otherwise he would not have added the 
qualifications of sound discourse and a holy life. He 
does not therefore support the idea that the truth is 
necessarily preserved in any one Church by the suc- 
cession, or that any one bishop of any particular 
Church (the Bishop of Rome, for instance,) is capable 
of deciding the sense of Scripture authoritatively, 


“IV. xxxii. 1. See p. 77, note *. 

"1V. xxvi. 4. See p. 80, note ’. 

*1V. xxvi. 2. See p. 80, note ’. 

° IV. xxxiii. 1. Talis discipulus vere spiritalis recipiens Spi- 
ritum Dei, qui ab initio in universis dispositionibus Dei adfuit 
hominibus, et futura annuntiavit et preesentia ostendit et pra- 
terita enarrat, judicat quidem omnes, ipse autem a nemine judi- 
catur, Nam judicat gentes...... Examinabit autem doctri- 
nam Marcionis, &c. 
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And, in point of fact, it is only upon fundamentals 
that he recommends an appeal to the bishops, as sure 
to guide the inquirer into truth. 


It is obvious, moreover, that, although no doubt 
God will aid and bless his ordinance of the ministry 
at all times to the faithful soul, yet that the aid of 
one’s own particular pastor or bishop must be much 
less capable of settling the mind now that Christ’s 
true pastors are opposed to each other, than in the 
time of Irenzeus, when they held all together. In 
his time no such thing had occurred as a bishop of 
Jerusalem, Antioch, Alexandria, Rome, or Constan- 
tinople, acknowledged by general consent to have 
fallen into great and important error. 


In short, we have no approach in Irenezus to the 
idea of an interpreter so infallible as shall take away 
from the private Christian all responsibility but that 
of ascertaining him and following his decisions. He 
points out means of arriving at truth; but he does 
not speak of them as unfailing, except in the case 
of those foundation truths which are now acknow- 
ledged by the body of every ancient Church under 
heaven. 


CHAPTER IX. 
ON THE NATURE AND USE OF PRIMITIVE TRADITION. 


Ir was controversy which elicited from Ireneus a 
declaration of his views as to the nature and use of 
tradition. The Gnostics taught a different doctrine 
from the Catholics on the nature and attributes of 
God, the incarnation and life of Christ, and the whole 
scheme of the divine dispensations. Against them 
he takes up three different lines of argument: from 
common sense, from tradition, and from Scripture. 
The argument from common sense he carries on 
through the first and second books, showing the in- 
consistencies, contradictions, and absurdities of the 
various Gnostic systems. It is evident, from his own 
words, that it was his intention to rest his remaining 
argument principally on the Scriptures; for in the 
preface to the third book, in announcing the plan of 
the rest of his work, he says that in that book he 
shall bring forward his proofs from Scripture, with- 
out mentioning tradition; but since they demurred 
to its authority, asserting' that it was imperfect and 


‘III. ii. 1. See p. 136, note * 
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]. So far is Irenzus from applauding the Gnosties 
for admitting (not the variety of senses which the 
Scripture may afford, but) the inconsistency of dif- 
ferent Scriptural statements, that it is evident that 
he is blaming them for wishing to escape from the 
obvious meaning of Scripture under this pretence. 
I am not saying that he would have denied that 
various senses of particular passages may appear 
equally natural; but that is not the case as between 
Trenzeus and the Gnostics. He is evidently asserting 
what he believes to be written throughout the Serip- 
tures as with a sunbeam, and brings in tradition, not 
to explain the Scripture, but to confirm his view 
of it. 


2. It is very true that Irenzus would evidently 
have gone to tradition to explain the obscurities of 
Scripture, if in any point it could be so explained ; 
but that does not appear from this passage: on the 
contrary, it is the heretics who are here for appealing 
to it, and not to such a tradition as he approved, but 
to one which was capable of no proof that it was 
apostolical. And with regard to the tradition he 
appealed to being an wnwritten tradition ; in the first 
place, he does appeal to written tradition when he 
can, viz. to the epistles of St. Clement and St. Poly- 
carp; and in regard to the unwritten tradition which 
he adduces, the only tradition of that kind to which 
both he and the Romanist writers agree to appeal is 
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Pilate, and rose again, and was received up in glory, 
and will come again to be the Saviour of those 
who are saved, and the judge of those who are 
judged, and sendeth into eternal fire those who per- 
vert the truth, and despise his Father and his 
coming.” 


The order of the creed is better preserved in this 
than in the other, but it is not so full in its state- 
ments. 


There is one other allusion to the opening words 
of the creed *. 


* J. iii. 6. Ty wiorey cic Eva Ocdv Marépa wayroxparopa, kat 
cig Eva Kuproy Inoovy Xpeordv roy Yiov rov Ocov. 
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in darkness and unbelief those who, He foresees, will 
not believe ; but what is the precise application of that 
declaration, whether to those to whom God vouch- 
safes no opportunity of becoming acquainted with 
the Gospel, or to those who, living in the hearing of 
the Gospel, do not receive his grace, is by no means 
clear. And it would be unsafe, therefore, to argue 
that Irenzeus believed that God predestines men to 
grace from foreseen faith. The two things may ap- 
pear to us correlative; but we must remember that 
there had been no controversy on the subject, and 
therefore he cannot be supposed to have weighed 
his language as we should perhaps do at present. 
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The first I shall take is that in the fifth book’, where 
he is combating the Gnostic notion that the flesh is 
incapable of salvation. His words are as follows :— 


“ And altogether absurd are they who despise the 
whole of the divine arrangement, and deny the sal- 
vation of the flesh, and reject its regeneration, say- 
ing that it is not capable of immortality. But if 
it is not saved, then the Lord did not redeem us by 
his blood; nor is the cup of the Eucharist the com- 
munion of his blood, nor the bread which we break 
the communion of his body. For there is no blood, 
except from veins and flesh, and the rest of man’s 
substance, in which the Word of God was truly 
made. With his blood he redeemed us; as also his 
apostle saith: in whom we have redemption through his 
blood, even the remission of sins. And since we are his 
members, and are nourished by the creature, and he 


1 Y. ii. 2. Vani autem omnimodo, qui universam dispositionem 
Dei contemnunt, et carnis salutem negant, et regenerationem 
ejus spernunt, dicentes non eam capacem esse incorruptibilitatis. 
Si autem non salvetur hec, videlicet nec Dominus sanguine suo 
redemit nos; neque calix Eucharistie communicatio sanguinis 
ejus est, neque panis quem frangimus communicatio corporis 
ejus est. Sanguis enim non est, nisi a venis et carnibus, et a 
reliqua quz est secundum hominem substantia, qua vere factum 
est Verbum Dei. Sanguine suo redemit nos, quemadmodum et 
Apostolus ejus ait: “In quo habemus redemptionem per san« 
guinem ejus, remissionem peccatorum.” Et érecdy pedy abrov 
éopev, Kal dia rije Kricewe rpepopeba, ry dé xrioww iypiv abrog 

| l 
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bones); but concerning the divine work in the real 
man, consisting of flesh and veins and bones; which is 
also nourished from his cup, which is his blood, and 
is strengthened by the bread, which is his body. And 
as the wood of the vine, bent down into the earth, 
in its proper season bears fruit, and the grain of 
wheat, falling into the earth and becoming dissolved, 
rises manifold through the Spirit of God, which takes 
in all things; and then, through the wisdom of God, 
having come to the use of men, and having received 
the word of God, becomes the Eucharist, which is 
the body and blood of Christ; so also our bodies, 
being nourished by it, and being deposited in the 
earth and dissolved in it, will rise again in due sea- 
son, the word of God granting to them resurrection 
to the glory of God, even the Father.” 


In the beginning of this passage we have an ex- 


oapKa tye) dda wept rij¢ Kara Tov adyOuvar dvOpwroy vixovoplac, 
Tij¢ ék wapKkoc kai vevpwy Kai daTéwy cuveatwonc’ Aree Kal EK TOU 
mornpiov avrov, 6 éort TO aipa adbrov, rpéperat, Kal Ex Tov dprov, 6 
tore TO capa avrov, avéerat, kal dvreo rpdmwoy ro bvdov rife ap- 
méhov kev cic THY yijv TP idig Kaipy ExapwopdpycE, Kai O KOKKOC 
rou cirov meowy sic THY yijy, Kal dtadvOeic, ToANOOTOS EyEpOy Cra TOD 
mvevparog Tou Oeod, TOV cuvéxovTos Ta WavTa* Erecra de dua Tij¢ 0- 
plag rou Oeou cic xpzow éXOdvra avOpwrwy, kal tpoohapPavdpeva 
rov Néyor rod Ocod, evyapioria yiverar, drep éort oGpa Kal alpa 
rov Xpiorow" ovrwe Kai Ta ijpérepa gwpara €£& av’rijg Tpepopeva, 
cal reGlévra el¢ ryy yijv, Kat deadubevra ey abry, avacrigerat Ev 
Ty idiw Kapow, Tov Abyou rov Oeou riy Eyepary abvroic yapsfopevov 
elc ddbay Oeod Kul warpdc. 


F 
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Before I attempt to draw out any other of the 
opinions implied in this passage, I will go to another 
contained in the fourth book*. It is this ;— 


* Since, therefore, the Church offers with single- 
ness of heart, its sacrifice is rightly accounted pure 
with God. As also Paul saith to the Philippians: 
For I am filled with those things which I have received 
Jrom Epaphroditus, which were sent by you, a sweet 
savour, an acceptable sacrifice, well pleasing to God. 
For it is our duty to make an offering to God, and 
in all things to be found grateful to God our Maker, 
offering to him the first fruits of his creatures with 
a pure mind and unfeigned faith, in hope unshaken, 
in fervent charity. And this oblation the Church 
alone offers pure to the Creator, offering to him of 
his own work with giving of thanks. But the Jews 


Kaye’s Tertullian (p. 454, note 137, of the second edition) for 
other passages. 

* TV. xviii. 4. Quoniam igitur cum simplicitate Ecclesia offert, 
juste munus ejus purum sacrificium apud Deum deputatum est. 
Quemadmodum et Paulus Philippensibus ait: ‘‘ Repletus sum 
acceptis ab Epaphrodito, que a vobis missa sunt, odorem suavyi- 
tatis, hostiam acceptabilem, placentem Deo.” Oportet enim nos 
oblationem Deo facere, et in omnibus gratos inveniri Fabricatori 
Deo, in sententia pura et fide sine hypocrisi, in spe firma, in 
dilectione ferventi, primitias earum, quz sunt ejus, creaturarum 
offerentes. Et hance oblationem Ecclesia sola puram offert Fabri- 
ceatori, offerens ei cum gratiarum actione ex creatura ejus. Judai 
autem non offerunt: manus enim eorum sanguine plenz sunt; non 
enim receperunt Verbum, quod [or per quod] offertur Deo. Sed 
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do not offer it; for their hands are full of blood; for 
they did not receive the Word, who is offered to 
God [or through whom the offering is made to God], 
neither indeed do all the assemblies of the heretics. 
. . . . » How, indeed, can they feel assured that the 
bread over which thanksgiving is made, is the body 
of their Lord, and the cup that of his blood, if they 
do not call himself the Son of the Creator of the 
world, that is, his Word, by whom the wood bears 
fruit, and the springs gush forth, and the earth 
affords first the blade, after that the ear, then the 
full corn in the ear ? 


“And how, again, can they say that the flesh, 
_ which is sustained by the body of the Lord and by 
his blood, turns to corruption, and partakes not of 
life? Hither let them alter their view, or let them 


neque omnes hzreticorum synagogz. Alii enim alterum preter 
fabricatorem dicentes Patrem, ea que secundum nos creata sunt, 
offerentes ei, cupidum alieni ostendunt eum, et aliena concupi- 
scentem. Qui vero ex defectione et ignorantia et passione 
dicunt facta ea, que sunt secundum nos; ignorantiz, passionis, 
et defectionis fructus offerentes, peccant in Patrem suum, con- 
tumeliam facientes magis ei, quam gratias agentes. Quomodo 
autem constabit eis, eum panem in quo gratia actz sint corpus 
esse Domini sui, et calicem sanguinis ejus, si non ipsum Fabri- 
catoris mundi Filium dicant, id est, Verbum ejus, per quod lig- 
num fructificat, et defluunt fontes, et terra dat primum quidem 
foenum, post deinde spicam, deinde plenum triticum in spica ?— 
5. [de autem riv capa Aéyovaww cic P9opay ywpeiv, Kal po) per- 
EXEtv THC Cwijc, rv xo rod owparog rov Kuplov kal rod aiparog 
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decline to offer the before-mentioned gifts. But our 
view harmonizes with the Eucharist, and the Eucha- 
rist again confirms our view: and we offer to him his 
own, making a corresponding profession of commu- 
nion and union, and acknowledging the resurrection 
of flesh and spirit. For as the bread which comes 
from the earth, receiving the invocation of God, is 
no longer common bread, but Eucharist, consisting 
of two things, an earthly and a heavenly, so also our 
bodies, partaking of the Eucharist, are no longer 
corruptible, having the hope of the resurrection to 
eternity. For we offer to him, not as though he 
needed, but giving thanks to his Divine Majesty, 
and sanctifying the work of his hands.” 


To understand this passage more completely, it 
will be necessary to go back a little. Ireneus is 
showing, contrary to the Gnostic doctrine, that the 


avrov rpedpoueryny; ij TY yrwpny adAakarwoar, ij ro rpodepew ra 
cipnpéva wapareicOwoay, ‘'Hudy de cvppwvoc 7) yropn rn evya- 
ptorig, kal yy evyaptoria rursus PeBacoi ri)y yywpny nostram: mpoa- 
pépomer d& a’r@ ra idea, éupeddc Korwwviay cal Evwow d&mayyer- 
Novrec, Kal Opodoyourres capKoc Kal mvevparoc Eyepory. “Oc yap 
amo yij¢ prog mpoohkapPavdpevog ry ExkAnow roo Oeod, ovKére 
kowog prog éariv, d\N’ ebyaptoria, ex dvo mpayparwy ouveoty- 
kvia, érvyeiov re Kai ovpayviov’ otrwe Kal ra owpara per pera- 
AapPavovra rig evyaptoriac, pynxére elvac PBapra, rv erida ripe 
cic aidvacg &vacracewe Exovra.—6. Offerimus enim ei, non quasi 
indigenti, sed gratias agentes dominationi ejus, et sanctificantes 
ercaluram, 
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who affords us our sustenance, the first fruits of his 
gifts.” 


Here we see very distinctly what is the offering 
which the Church offers in the Lord’s Supper, viz. 
the creatures or elements of bread and wine, pre- 
sented as the first fruits of his gifts, and as a thank- 
offering to him for the rest *. 


The same idea appears again in a fragment edited 
by Pfaff *:— 


“For we offer to God the bread and the cup of 


* Clement of Rome and Justin Martyr exhibit the same view. 
Clem. R. ad Corr. I. 40, Tlayra rater wowiy dgeihouev, doa oO 
Acowérnge értredety Exéevoer® KaTa Katpouc TeTaypEvouc Tac TE Tpog- 
gopac kat Netrovpyiac Emcredciofat.—And to show what kind of 
offering is spoken of in connection with the Aerovpyia, take the 
following passage from § 44. ‘Apapria yap ob puxpa hpiv toras, 
av rove dpéunrwe Kal daiwe mpocevéyxovrac ra dwpa Tij¢ "Extoxo- 
Tic aToPadwper. 

Justin is more express: Dial. cum Tryph. 41, Wepi de raw év 
marti rotwy vp’ yay ray Ebvav mpoaepopevwy avt@ Ovawy, rour- 
éoTt TOU aprov rijc eVyaptoriac Kal rou wornpiov Opolwe rij¢ evya- 
pioriac, And again § 117. “Ore pev oby Kai ebyai Kal evyaprorian 
imo rov akiwy ywopevac rédecae pdvat Kai evapecroi ciot rH Oeg 
Oueiat, kal abrog @npe’ ratra ydp pdva cal Xptoriavol rapéAaov 
moty, kal ér’ dvapvinoe b& rig rpopic av’rav Enpde re Kal vypac, 
év 7) Kal rov waQovg 6 rérovOe dt abrov 6 Oedc rod Oeod péuyyrat. 

* Irenei Scripta Anecdota, Frag. 2. p. 29. Acdre Kal i) rpoo- 
popa rijc evyaptoriag ovk« Eort capKtky ddda Tvevparicy, Kal év 
rourp «aQapa. [Ipompépopey yap re Oey roy Gprovy Kal ro 
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When, however, we come back to the second pas- 
sage I have translated, we find one clause’ in which 
there is a various reading, where those which are 
acknowledged to be the best MSS. speak of the 
Word (i.e. the personal Word, Jesus Christ regarded 
especially in his divine nature,) as offered to God in 
the Eucharist, and the Jews are affirmed to be in- 
capable of offering the oblation in it because they 
did not receive him. Now it is no doubt possible 
that Ireneeus may have intended to speak of a spiri- 
tual offering up of our Lord with the oblation, i. e. 
of an offering of it in and through him; but that is 
all that can be implied, for there is no hint whatever 
of the repetition of the sacrifice of atonement for 
the remission of sins. The only offering is before 
the invocation of the Holy Ghost; and it is only 
after that invocation that the elements are to be 
regarded as the body and blood of Christ, capable of 
communicating remission of sins. If, therefore, ac- 
cording to him, there is any offering up of our Lord, 
it must be with the oblation of the material elements, 
to render that thank-offering acceptable. 


But there is another reading * which is more con- 
sonant with other passages, and therefore probably 
to be preferred; viz. that which represents “the 


” Judzei autem non offerunt: . . . . non enim receperunt Ver- 
buin quod offertur Deo, See p. 182. 





——Verbum, per quod offertur Deo. 
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adapted to a sacred and mysterious use; and as 
“consisting of two things, an earthly and a heavenly” 
(meaning probably the elements themselves and the 
body and blood of Christ), whereas the notion of 
transubstantiation requires that there should be 
nothing of the earthly really left after the conse- 
eration. The fragment still more explicitly calls 
them figures at the very time that we partake of 
them. It is true that the view of Irenzus differs 
equally from ordinary Protestant notions, and indeed 
is more positive than that of the English Church ; 
but we are to bear in mind that the Fathers did not 
always speak with logical accuracy. Their language 
has been brought forward in support of the theory 
of transubstantiation, and therefore it has become 
necessary to show that they did not write on that 
theory. It is not equally requisite that we should 
be able to construct a theory which shall explain all 
the figurative and imaginative language in which 
they expressed their faith in the real presence of 
Christ in the Sacrament. Irenzus certainly taught 
this doctrine, and that is enough for us of the Church 
of England, who do not concern ourselves to ex- 
plain the manner of his presence. Some of us may 
agree with his manner of expressing it, but we 
do not require of others that they should agree with 
him. 


*IV. xviii. 5, See p. 184, note. 
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It is worthy of observation, however, that this 
attributing of the consecration to these different 
things is contrary to the modern doctrine of transub- 
stantiation, which attributes it to one and one only, 
viz. the recital of the words of institution: This és 
my body, This is my blood. 


There is another passage which proves that no 
transubstantiation was then thought of; viz. the 
fragment °, which appears likely to have been a part 
of the account of the persecutions at Lyons. We 
there read that the heathen tortured the slaves of 
some Christians, in order to extort from them some- 
thing which might serve as a colour for the severities 
they exercised upon them; and that the slaves, “ not 
knowing what to say to please their tormentors, 
except what they had heard from their masters, tliat 
the Holy Communion was the blood and body of 
Christ, and thinking that it was really flesh and 
blood, told this to those who were questioning them.” 
Now it appears very clear that language such as 
this could scarcely have been used by a person who 
thought that the sacred elements had become really 
flesh and blood, which is the doctrine of transub- 
stantiation ; although it might be employed with per- 
fect consistency by those who believed in a real 
mysterious presence of them in the Holy Commu- 


* See p. 72, note ’, 
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whom he attributes faith in Christ. He appears 
likewise to express faith, in another passage, by 
attending to the light of Christ®; but as the pas- 
sage does not exist in the Greek, we cannot be quite 
certain what is its real meaning. Now although he 
says here that faith justifies, and elsewhere that our 
faith is our own’, because it springs from our own 
will and choice, yet it is plain, from the previous 
paragraph, that he simply means that faith is the 
qualification for justification. 


Again, where Ireneus says that man is justified 
by the moral law, which those who were justified by 
faith before the giving of the Law observed*; and 
again, quoting the text: “ Offer unto God the sacri- 
fice of praise, and pay thy vows unto the Most 
High; and call upon me in the day of trouble, and 
[ will deliver thee, and thou shalt glorify me;” de- 
clares that God rejected the sacrifices and cere- 
monies by which the Jews thought to obtain remis- 
sion of sins, and taught them these things (contained 


ad Deum altissimum, justificat hominem ; et propter hoc dicebat : 
“Extendam manum meam ad Deum altissimum, qui constituit 
ccelum et terram.” 

‘IV. xxvii. 2, supra. 

’1V. xxxvii. 5. Et non tantum in operibus sed etiam in fide 
liberum et suz potestatis arbitrium hominis servavit Dominus, 
dicens : “ Secundum fidem tuam fiet tibi ;” propriam fidem ho- 
minis ostendens, quoniam propriam habet sententiam. 

* TV. xiii. 1. See p. 117, note °, 
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God and dependence upon him, and observance of 
the moral law. But I have no wish to insist con- 
troversially upon these conclusions. 





202 PENANCE AND KNEELING IN PRAYER. 


lic confession and penance, as a customary and esta- 
blished part of discipline. In some cases it was 
voluntary ”. 


It was the established custom not to kneel in 
prayer on the Lord’s day, or during the whole season 
from Easter to Whitsuntide, which was called Pen- 
tecost'. 


° I. xiii. 5. “Ore de @idrpa cai dywymua, mpdc rd Kai Toic cwpa- 
ow alray évuSpilecy, Eprort ovroc 6 Mapxog évlacc ror yuvatker, 
ei kal pur) Waoatc, avrae wTo\AGKiC Emtorpepacae eic THY éxkAndiay 
rou Qeov éwuodoyhearro, kal cara ro copa Hype@obat Ur abrow, 
kal épwrtkiig wavy abroy wepdykévac’ Gore cai deaxovdy riva Trey 
év ry “Acig rév ijperépwr, brodetdpevoy abroy cic roy olkoy abrod, 
TEpLTECELY TAUTY TH Tvpdopg, Tic yvvatkdg abrov evecovg vrap- 
yovenc, kal ry yvwuny Kal TO capa dapbapeiane brd TOU pdyou 
rovrov, kal éLaxo\ovOnadenc airg moAP TO pdr. Erera, pera 
modAov Korov Twv ddeXowy ErtorpedyTwy, avr?) roy dravra ypd-~ 
voy éLouodoyoupévn dteré\ece, wevOovca cai Opnvovea é¢' 7 Erabler 
trod rov pdyou c.apBopg. III. iv. 3. Képdwr dé 6 xpo Map- 
kiwvoc, Kal abrég ext ‘Y yivov, b¢ hw Evarog Ewiaxomwoc, ele ry bx- 
KAnoiay EhOwy, Kai éouohoyovpevoc, ovtwe dueréAece, wore pey 
hablpodtdackahay, wore dé wdhiy Elopohoyoupevoc, wore dt éAey- 
xopevoc Ed’ ole édidacke kaxwc, Kal dpiordpevog rig ray ddehoay 
ovvociac. 

* Fragm. vii. To dé éy Kupiaxg po) cAlvew ydru, obtpBoddy 
éort Tig avacrdcewe, dt ij¢ TH TOU Xpiorov yapert, roy Te Gpapry- 
parwy Kal rov ex abréy reBavarwpévov Yavarouv jAcvOepoOnper. 
"Ex ray dmoorokuKay b& ypdvwy i rowairn ovviPea aBe riy 
dpynv* Kab&e dno 6 paxdptog Elpnvaioc, 6 paprup Kal ériexowog 
Aovyéovvov, Evy rg wepl rov Hacya héyw* év @ péuvnrae Kal repi 
rij¢ Tevrnxoorijc, év 3 ov KAlvopey ydyv, ered) loodvvapet TH 
Hpépg ric Kupaxijc, kara rijv pnOeioay wepi abrijc airiay. This 
is a quotation from the Questiones et Responsiunes ad Ortho- 
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ing it, and Morton °, Taylor’, and Bingham * deny- 
ing it. This passage might appear to be decisive, 


pt’ Gpac povac ipepwag cal vucrepwwac, Gpay ayri juépac, vnored- 
ovrec. Quod etiam observatum est a doctissimo nostro Petro 
Gunning jam episcopo Cicestriensi in appendice ad tractatum de 
paschali jejunio. Verum multa sunt qu huic lectioni refra- 
gantur. Ut alia omittam, quis miri hujus jejunii quadraginta 
horis commensurati, e veteribus preesertim, meminit? Quadra- 
ginta dierum jejunio nihil in antiquis scriptoribus frequentius 
occurrit; at de quadraginta horarum jejunio altum iis silentium. 
Porro aliud quoque in his verbis, sic interpunctis, zque si non 
magis inauditum observare licet, diem viz. quadraginta horis 
diurnis ac nocturnis commensuratum. Quo nihil absurdius ex- 
cogitari potest: ac proinde Valesius pro jjepay substituendum 
putat yyereiay, ut non dies, sed jejunium quadraginta horis com- 
mensuretur. Hanc autem violenter introductam verborum com- 
mutationem contra unanimem omnium codicum consensum docti 
nunquam admittent ; preecipue cum e verbis ipsis, ut in omnibus 
codicibus leguntur, et in nonnullis distinguuntur, verior et ec- 
clesiz primitive: ritibus magis consonus sensus elucescat: nimi- 
rum Johannes Christophorsonus et Henricus Savilius hune Irenzi 
locum sic distinxerunt; .. . . . Tevoapakovra. Gpac re hypepivac 
Kat VUKTEpLYag oUppeETpovet THY ipépay a’rwy. Sic etiam legit et 
distinxit olim Ruffinus, qui sic vertit: “‘Quidam enim putant 
uno tantum die observari debere jejunium, alii duobus, alii 
vero pluribus, nonnulli etiam quadraginta; ita ut horas diurnas 
nocturnasque computantes diem statuant.” Quibus verbis nihil 
aliud indigitatur, quam quod hi uno, illi duobus, alii pluribus, 
nonnulli etiam quadraginta diebus jejunarunt; omnes autem 
unamquamque diem, quam jejuni peregerunt, per nocturnas 
zeque ac diurnas horas emensi sunt; ut nulla hora vel diei vel 
noctis, usque ad numeri dierum, quos sibi constituerant, exitum, 
jejunium solverent. Contra hance expositionem H, Valesius duo 
objicit ; primo, quod hinc necessario consequetur, eos qui x! dies 
jejunabant, toto illo tempore m5 prorsus comedisse, quando- 
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It would be impossible to do justice to the subject 
without entering fully into the arguments on both 
sides ; and therefore I will confine myself to an obser- 
vation or two on the text of Ireneus. Let us then 
look at the passage according to the two methods of 
punctuation ; and we shall find Ireneus affirming 
according to one that those who fasted any number 
of days, from one to forty, reckoned the hours both 
of day and of night into their day; or according to 
the other that some fasted one day, some two, some 
more; and that some reckoned forty hours of day 
and night into their day. Now that any persons 
could fast forty successive days, both day and night, 
abstaining from food all the time, cannot be ima- 
gined: and if they did not abstain from food all the 
time of their fast, the mention of its continuance 
day and night would be unmeaning. 


To this argument the reply of Beveridge, as may 
be seen in note *, is, that no fast was kept strictly 
throughout the twenty-four hours by otal abstinence 
from food: and he quotes the 50th Canon of Lao- 


C. F. Virgulam post oi de, item post vuerepivac, ponunt Steph, 
A: eandem post épac ponunt B. D. Nicephorus p’ pro recoapa- 
kovra legit, quod alterutri interpretationi favere posset :—re post 
ipepewite om, Steph. Stroth. A. E:—ailg post wucrepwac add. 
M. Grut. Cast.—dpac re legit c.—Burron in loco, in the last 
Oxford edition of Eusebius.x——C. and E, are of the tenth 
century. 
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Leaving, then, other sources of co 
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* Antiquities, XX1i.25,00 
* Constit. Apost. V. 18. a 
‘KAnpoy ynorevaare, ol¢ Ct ; 
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220 WE MUST ACT UP TO THE SPIRIT OF THE LAW. 


that this was the least he would be satisfied with. 
We have too much written as though those who 
fully observed one day in seven had done their duty, 
instead of leading them to feel that they cannot be 
possessed of the spirit of true Christian obedience so 
long as they confine themselves to the etter of the 
law, and do not of their own accord embrace every 
means of grace and spiritual improvement. 





MOSES—THE SONS OF THAMAR. 993 


and partakes of its fatness, [or since that Christ, 
who was born according to the flesh, was to be 
sought out for destruction, and to be delivered in 
Egypt, that is, amongst the Gentiles, to sanctify the 
infants there, whence also he made a Church there; 
(for Egypt was from the beginning a gentile nation, 
as was also A‘thiopia;) for this reason by the mar- 
riage of Moses was shown the marriage of the Word, 
and by the Athiopian wife the Gentile Church is 
pointed out: and those who speak against it, and 
inveigh against and deride it, shall not be clean; for 
they shall be leprous and cast out of the camp °.” 


He declares that the re-appearance of justification 
by faith, after it had been for some time cast out of 
sight by the Law of Moses, was typified by the 
circumstances of the birth of the sons of Thamar. 
For as Zarah put forth his hand first, and had the 


* IV. xx. 12. Sic autem et Moyses Aithiopissam accipiebat 
uxorem, quam ipse Israelitidem fecit ; preesignificans, quoniam 
oleaster inseritur in olivam, et participans pinguedinis ejus erit. 
Quoniam enim is qui secundum carnem natus est Christus, a 
populo quidem habebat inquiri ut occideretur, liberari vero in 
/Egypto, id est, in Gentibus, sanctificare eos qui ibi essent infan- 
tes, unde et Ecclesiam ibi perfecit; (°gyptus enim ab initio 
gentilis, quemadmodum et A‘thiopia) propter hoc da rov yapov 
Mwiicéwe 6 rot "Inaot vonroc yapoc édeixvuro, Kal dua_rijg Alcort- 
Kijc voponc, ) €& EOviv exkcAnoia édndodro* jy ot Karadadovvrec, 
kai évdcaaddovrec, kal CrapwKwpevot, obk Egovrae KaQapol. de- 
mpfoovar yap, Kal eLadoptaOioovra rij¢ roy dexalwy mapeupPodjie. 
































THE MILLENNIUM. 251 


will rise with their bodies, and upon this very earth, 
upon which they suffered, will receive the reward of 
their endurance®. Then shall Abraham receive, 


* Y. xxxii. 1. Quoniam igitur transferuntur quorundam sen- 
tentiz ab hzreticis sermonibus, et sunt ignorantes dispositiones 
Dei et mysterium justorum resurrectionis et Regni quod est prin- 
cipium incorruptelze, per quod regnum qui digni fuerint paulatim 
assuescunt capere Deum; necessarium est autem dicere de illis 
quoniam oportet justos primos in conditione hac que renovatur, 
ad apparitionem Dei resurgentes, recipere promissionem hzredi- 
tatis quam Deus promisit patribus, et regnare in ea; post deinde 
fieri judicium, In qua enim conditione laboraverunt sive afflicti 
sunt, omnibus modis probati per sufferentiam, justum est in ipsa 
recipere eos fructus sufferentiw, . . . . . Oportet ergo et ipsam 
conditionem, reintegratam ad pristinum, sine prohibitione servire 
justis.——xxxiii. 4. Hac ergo tempora prophetans Esaias ait: 
“Et compascetur lupus cum agno, et pardus conquiescet cum 
haedo, et vitulus et taurus et leo simul pascentur, et puer pusil- 
lus ducet eos. Et bos et ursus simul pascentur, et simul infan- 
tes eorum erunt: et leo et bos manducabunt paleas. Et puer 
infans in cavyernam aspidum, et in cubile filiorum aspidum manum 
mittet; et non male facient, nec poterunt perdere aliquem in 
monte sancto meo.” Et iterum recapitulans ait; ‘'Tunc lupi et 
agni pascentur simul, et leo quasi bos vescetur paleis, serpens 
autem terram quasi panem: et non nocebunt neque vexabunt in 
monte sancto meo, dicit Dominus.” Non ignoro autem, quoniam 
quidam hee in feros, et ex diversis gentibus et variis operibus 
credentes, et cum crediderint consentientes justis, tentent trans- 
ferre. Sed etsi nunc hoc sit in quibusdam hominibus, ex variis 
gentibus in unam sententiam fidei venientibus, nihilominus in 
resurrectione justorum super iis animalibus, quemadmodum dic- 
tum est: dives enim in omnibus Deus. Et oportet conditione 
revocata, obedire et subjecta esse omnia animalia homini, et ad 
primam a Deo datam reverti escam, (quemadmodum autem in 
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hand, he undoubtedly countenances (although he does 
not use) the appellation given to her by many, of the 
mother of God *. 


ONG RIK6 Le a bs ut portaret Deum. 
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